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PREFACE. 


THE  sermons  of  Elias  Hicks  have  frequently  been  appealed  to 
by  his  admirers  as  containing  a  clear  view  of  his  religious  princi¬ 
ples.  The  circulation  which  they  have  given  them  does  away  all 
doubt  as  to  their  authority.  We  have,  therefore,  extracted  from 
them  such  parts  as  contained  the  most  full  enunciation  of  his 
views  on  some  of  the  leading  doctrines  of  the  Christian  religion. 
We  have  not  attempted  to  select  all  that  would  have  been  illustra¬ 
tive,  nor  to  expose  all  his  contradictions  and  absurdities,  as  this  t 
would  have  swelled  our  pamphlet  to  a  large  volume.  The  quota-  n 

tions  are  such,  we  believe,  as  to  give  a  correct  view  of  his  senti-  j 

I  t 

ments,  and  we  have  endeavoured  to  avoid  doing  violence  to  his 
meaning.  The  friends  of  Elias  Hicks  have  long  denied  his  disbe¬ 
lief  of  some  of  the  points  of  doctrine  under  which  our  selections  are  jj. 
arranged.  We  hope  they  will  now  be  fully  satisfied  with  the  weight  jj 
of  evidence  which  we  have  exhibited  in  the  following  pages.  se 

In  this  review  we  have  contrasted  his  sentiments  with  the  testi¬ 
mony  of  the  Holy  Scriptures;  and  as  he  frequently  appeals  to  their  1 ' 
authority,  he  must  admit  them  to  be  a  legitimate  test  of  the  sound-  ^ 
ness  of  his  doctrines.  IL 


A  REVIEW,  &c. 


On  the  Holy  Scriptures. 

“  HOW  is  this  mystery  Babylon  built  ?  It  is  built  of  the  best  ex¬ 
ternal  materials:  the  best  of  all  letter  that  ever  was  written  on  earth, 
and  after  all  it  is  nothing  but  letter.  It  is  that  which  the  wisdom  of 
man  has  devised,  and  which  he  can  work  in  for  the  sake  of  his  own 
aggrandisement.  They  are  striving  to  build  up  something  like  the 
great  city  formerly,  that  they  who  build  it  may  have  something  to 
boast  of.  Is  not  this  great  Babylon  that  we  have  built,  by  our  own 
wisdom  and  by  our  own  power  ?  These  materials  they  have  at  their 
own  command;  the  letter  of  the  Scriptures,  from  which  they  can  take 
every  thing  that  is  suitable  for  the  deceivings  of  Antichrist,  to  de¬ 
ceive  the  people.  ”  Ph.  Serm.  p.  95. 

From  these  assertions  it  appears  that  “  the  letter  of  the  Scrip¬ 
tures,”  is  that  which  the  wisdom  of  man  has  devised,  and  from 
which  he  can  take  every  thing  that  is  suitable  to  deceive  the  people. 

“  All  must  go  away.  We  must  no  longer  look  to  the  letter,  let  it 
come  from  what  source  it  may,  it  is  no  difference.  He  directed  them 
[to  wait  for  the  Spirit — ‘  I  will  pray  the  Father,  and  He  will  send 
you  another  Comforter’ — another  than  the  letter,  and  different 
'rom  any  that  you  ever  heard  verbally  from  me,  or  from  men,  for  it 
is  all  but  letter — all  that  can  come  to  you  through  your  external 
senses.”  p.  112. 

“  Every  thing  then,  derived  from  the  letter,  must  come  through 
the  external  senses,  and  can  only  answer  for  the  outward  creature.'” 

p.  113. 

If  every  thing  which  comes  through  the  medium  of  the  ex¬ 
ternal  senses,  can  only  answer  for  the  outward  creature,  the  scrip¬ 
tures,  gospel  ministry  and  instrumental  means  of  every  kind  are 
entirely  useless. 

“  If  the  Scriptures  were  absolutely  necessary,  He  had  power  to 
mmmunicate  them  to  all  the  nations  of  the  earth.  For  He  has  His 
vay  as  a  path  in  the  clouds,  He  knows  how  to  deal  out  to  all  His 
ational  children.  But  they  were  not  necessary,  and  perhaps  not 
•uited  to  any  other  people,  than  they  to  whom  they  were  written.” 
».  119. 

It  would  doubtless  facilitate  the  propagation  of  new  notions,  to 
ersuade  mankind  that  the  Scriptures  are  not  suited  to  the  present 
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state  of  tli  e  world.  Certain  it  is,  that  they  afford  no  support  for 
many  of  the  sentiments  of  the  author  of  these  sermons.  And  the 
very  expression  of  his  doubt  as  to  their  suitableness,  is  an  evidence 
at  how  low  a  rate  he  values  them. 

“It  was  nothing  hut  turning  to  the  letter,  that  led  to  the  apos- 
tacy — turning  away  from  the  Spirit,  nothing  else — that  was  the 
whole  cause  of  it.”  p*  120. 

E.  H.  first  says,  it  was  nothing  but  turning  to  the  letter ,  then 
nothing  else  but  turning  away  from  the  Spirit,  that  led  to  the 
apostacy.  Now  to  make  sense  of  this,  the  two  terms  must  be  syno- 
nimous,  and  therefore  it  will  follow,  that  so  long  as  we  attend  to 
the  Spirit  we  shall  wholly  neglect  the  letter;  since  turning  to  this 
and  nothing  else  led  to  the  apostacy. 

“  The  New  Testament,  so  called,  which  is  usually  bound  up  in 
the  book  called  the  Bible,  comprehends  no  covenant;  there  is  no¬ 
thing  in  it  that  appertains  to  a  covenant.  It  consists  chiefly  and 
principally  in  a  biographical  account  of  the  birth,  the  miracles,  and 
the  excellent  life  of  Jesus  Christ,  the  Son  of  Mary ;  and  of  the 
epistles  and  writings  of  his  apostles.  But  the  covenant  made  with 
Israel,  as  comprehended  in  what  is  called  the  Old  Testament,  was 
a  teal  covenant,  and  was  bound  in  a  very  solemn  manner,  and  had 
its  witnesses.”  p.  124. 

The  bold  assertions  that  the  New  Testament  comprehends  no  co¬ 
venant,  and  has  nothing  in  it  that  appertains  to  a  covenant,  are  not 
only  wholly  unsupported,  but  directly  contrary  to  plain  matter  of 
fact.  The  New  Testament  is  the  great  charter,  as  well  as  the  his¬ 
tory  of  the  fulfilment,  of  that  new  covenant  which  the  Lord  promis¬ 
ed  through  the  mouth  of  the  prophets,  that  he  would  make  with  his 
people.  It  is  the  record  of  the  spiritual  covenant,  just  as  the  Old 
Testament  is  of  the  leg-al  covenant.  The  new  was  ratified  in  as  so- 
lemn  a  manner  as  the  old,  and  with  a  sanction  no  less  sacred  than 
the  voluntary  death  of  the  Testator;  and  its  witnesses,  if  not  as  nu¬ 
merous,  were  as  competent  and  as  credible,  as  those  who  were  pre¬ 
sent  at  the  delivery  of  the  old. 

“We  find  that  although  these  things  are  so  plainly  written  in  the 
book  which  we  call  the  Bible,  yet  we  feel  and  know  certainly,  that 
there  is  no  power  in  it  to  enable  us  to  put  in  practice  what  is  there¬ 
in  written.  One  would  suppose  that  to  a  rational  mind,  the  hearing 
and  reading  of  the  instructive  parables  of  Jesus,  would  have  a  ten¬ 
dency  to  reform,  and  turn  men  about  to  truth,  and  lead  them  on  in 
it.  But  they  have  no  such  effect .”  p.  129. 

How  the  parables  of  our  blessed  Lord  can  be  instructive,  and 
yet  have  no  tendency  to  reform  men;  to  turn  them  to  the  truth,  or 


i 


'  (  5  ) 

lead  them  on  in  it,  we  cannot  comprehend.  It  seems  to  us  to  in¬ 
volve  a  flat  contradiction. 

“  And  what  are  these  faults  that  are  so  various  and  so  many  ? 
Why  some  are  led  away  to  the  worship  of  images;  by  being  deceived 
and  turned  aside  by  traditions  and  by  books;  they  worship  other 
Gods  beside  the  true  God.  They  have  been  so  bound  up  in  the  let¬ 
ter,  that  they  think  they  must  attend  to  it  to  the  exclusion  of  every 
thing  else.  Here  is  an  abominable  idol  worship,  of  a  thing  without 
any  life  at  all,  a  dead  monument.''  p.  139. 

“  We  have  many  demonstrations  of  this  in  the  letter:  but  what 
does  the  letter  do  ?  What  has  it  ever  done  P  It  can  do  nothing.  It  is 
not  a  cause  but  an  effect.  It  might  have  a  tendency,  if  we  were 
willing-hearted,  to  attend  to  the  Divine  grace;  to  push  us  to  it;  to 
direct  us  to  it;  but  it  can  do  nothing  more.”  p.  171. 

Here  is  another  contradiction — he  first  asserts  unconditionally 
that  the  letter,  by  which  term  he  generally  designates  the  Holy 
Scriptures,  can  do  nothing.  It  is  powerless,  and  consequently  use¬ 
less — in  the  next  sentence,  he  asserts,  that  on  certain  conditions,  it 
might  have  a  tendency  to  direct  us  to  the  divine  grace.  The  truth  is, 
that  the  sacred  volume  points  us  to  Christ,  the  true  light,  and  in 
this  more  especially  its  excellence  consists. 

“  The  great  and  only  thing  needful,  then  is  to  turn  inward,  and 
turn  our  bach  upon  the  letter,  for  it  is  all  shadow .”  p.  225. 

“  Now  the  book  we  read  in  says,  ‘Search  the  Scriptures:’  but 
this  is  incorrect,  we  must  all  see  it  is  incorrect;  because  we  have 
all  reason  to  believe  they  read  the  Scriptures,  and  hence  they  ac¬ 
cused  Jesus  of  being  an  impostor.”  p.  314. 

Why  does  he  say  “hence?”  It  would  seem  as  though  he  thought 
the  Scriptures  led  them  to  accuse  Jesus  of  being  an  impostor. 

“  But  here  we  see  that  the  people  have  been  depending  upon  the 
letter.  Oh,  what  mischief  has  this  done  in  Christendom  !  What 
dreadful  work  has  it  made  among  the  children  of  men !  It  proves  it¬ 
self  what  it  is  ;  that  it  is  nothing  but  a  history  of  passing  events, 
which  occurred  eighteen  hundred  years  ago,  a  great  portion  of  which 
may  be  true;  a  great  deal  was  the  immediate  experience  of  the  ser¬ 
vants  of  the  Lord,  and  opened  to  them  by  his  revealing  spirit,  which 
they  have  written.  But  look  back  at  Christendom,  at  its  rise. 
Here  ice  see  Jesus  calling  them  to  an  account  for  attending  to  the 
Scriptures;  and  we  see  in  a  short  time  after,  that  by  application 
to  these  books  contention  entered,  and  divided  Christian  profes¬ 
sors.  They  were  divided  by  the  letter,  for  it  is  the  letter  that  kills ; 
it  is  the  letter  that  divides  in  Christendom.  This  is  plain  to  every 
rational  mind.  It  is  as  clear  as  the  sun  at  noon-day.  It  has  di- 
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vided  into  hundreds  of  sects,  all  fixing  their  foundation  upon  this 
literal  book,  as  though  it  were  a  sufficient  rule.  And  so  long  as  it 
is  considered  so,  there  may  be  hundreds  and  thousands,  for  every 
one  can  put  on  a  new  construction,  and  give  it  a  different  interpre¬ 
tation.  There  never  was  any  thing  made  more  a  nose  of  wax  of, 
than  the  Bible,  and  it  is  the  most  mischievous  thing,  when  held  up 
above  what  it  is.  ”  p.  315. 

These  passages  show  clearly  the  estimation  in  which  E.  H. 
holds  the  sacred  volume.  To  call  it  “  nothing  but  a  history  of 
passing  events,  a  great  part  of  which  may  be  true,”  is  not  only 
placing  it  on  a  level  with  prophane  history,  but  also  insinuating  a 
strong  doubt  of  its  genuineness  and  authenticity.  Such  would  never 
be  the  language  of  a  sincere  and  humble  believer  in  the  Holy  Scrip¬ 
tures. 

Speaking  of  the  early  ages  of  the  Christian  Church,  he  asserts — 
“  Here  we  see  Jesus  calling  them  to  an  account  for  attending  to  the 
Scriptures.”  But  he  should  have  pointed  out  the  instances,  for  the 
truth  is,  we  see  no  such  thing,  and  neither  sacred  nor  prophane  his¬ 
tory  furnish  any  evidence  in  support  of  his  assertion.  On  the  con¬ 
trary,  our  blessed  Lord  every  where  shows  the  highest  respect  for 
these  divine  writings,  appealing  to  them  in  proof  of  his  declarations, 
and  opening  and  expounding  them  in  a  most  beautiful  and  instruc¬ 
tive  manner  to  his  chosen  disciples. 

The  next  assertion  is  equally  incorrect,  viz.  “  And  we  see  in  a 
short  time  after,  by  application  to  these  books,  contention  entered,  and 
divided  Christian  professors.”  These  sights  are  the  mere  phan¬ 
toms  of  imagination,  destitute  of  reality,  and  only  to  be  seen  in  that 
bewildering  new  light,  which  cannot  endure  the  brightness  of  Scrip¬ 
ture  truth.  The  concurrent  testimony  of  Ecclesiastical  History, 
fully  shows  that  it  was  by  not  attending  to  the  plain  and  positive 
declarations  of  these  books,  that  division  was  introduced  into  the 
Christian  Church.  This  contentious  dividing  spirit  first  showed  it¬ 
self  among  those  who  were  not  content  to  believe  in  the  testimony 
of  Christ  and  his  Apostles,  but  chose  to  invent  for  themselves  a  new 
way  and  new  notions,  more  congenial  with  their  own  imaginations. 

EliaS  Hicks  reiterates  again  and  again  in  the  ears  of  his  audience, 
“the  letter  kills” — “the  letter  kills” — indeed  we  scarcely  ever 
hear  him  speak  of  the  sacred  volume,  but  he  introduces  this  fa¬ 
vourite  sentence.  Yet  he  tells  us  also,  “  the  letter  can  do  nothing,” 
p.  171 — “it  is  all  innocent,”  p.  316 — it  does  no  harm.  How, 
then,  we  would  ask,  can  it  kill  ?  Why  is  it  an  object  of  so  much 
dread  and  terror  to  him  ?  The  expression,  “  the  letter  killeth,”  is 
taken  from  the  third  chapter  of  the  Second  Epistle  to  the  Corin- 
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thians,  and  is  used  by  the  Apostle  Paul  to  designate  the  Law  of 
Moses,  and  to  show  that  while  it  pronounced  sentence  of  death  for  dis¬ 
obedience,  it  furnished  no  remedy  or  escape  to  the  transgressor;  but 
the  Gospel,  denoted  by  the  Spirit,  gave  life,  in  the  ample  provision 
which  it  makes  for  the  pardon  and  restoration  of  the  penitent  offen¬ 
der.  Those  who  will  read  the  chapter,  will  find  that  the  expression 
has  not  the  most  distant  allusion  to  the  Scriptures,  but  to  the  letter 
of  that  law  written  in  tables  of  stone,  of  which  the  Apostle  is  imme¬ 
diately  speaking.  Its  application  to  the  Scriptures,  with  a  view  to 
detract  from  their  excellency,  is  a  forced  perversion  of  the  text. 

In  a  discourse  delivered  at  New  York,  E.  H.  says; 

“  No  experience  will  ever  be  worth  any  thing  to  vs,  which  is  not 
our  own  experience,  begotten  through  the  influence  of  the  blessed 
Spirit  of  God.”  p,  123. 

From  this  it  will  follow,  that  no  advantage  whatever  can  be  de¬ 
rived  from  the  experience  of  the  wise  and  good,  who  have  trodden 
the  way  to  the  kingdom  before  us.  Every  man  must  have  a  specific 
and  distinct  revelation  of  every  truth  contained  in  the  Bible,  in¬ 
cluding  the  experiences  of  the  Holy  Jesus,  the  prophets  and  apos¬ 
tles,  and  all  the  doctrines  of  the  Christian  religion,  before  he  can 
derive  the  least  benefit  from  them.  Consequently  all  external  means 
are  totally  useless,  and  we  may  call  in  question  the  wisdom  of  God, 
who  in  every  age  has  made  use  of  instruments,  to  instruct  the  igno¬ 
rant,  to  warn  and  to  reclaim  the  rebellious,  and  to  turn  the  sons  of 
men  from  darkness  to  light.  For  this  purpose  were  the  prophets 
and  apostles  commissioned  to  proclaim  the  judgments  and  the  mer¬ 
cies  of  the  Most  High,  and  to  testify  of  those  things  which  they  had 
witnessed;  but  if  their  experience  was  worth  nothing,  until  it  be¬ 
came  the  experience  of  their  hearers,  where  could  be  the  advantage 
of  sending  them  ? 

Collecting  from  the  sermons  of  E.  H.  the  various  expressions 
which  he  uses  in  reference  to  the  Holy  Scriptures,  and  comparing 
them  carefully  with  each  other,  it  is  easy  to  see  in  what  light  he 
views  them:  As  a  mere  “  history  of  passing  events,”  “  which  the 
wisdom  of  man  has  devised,”  “  a  great  part  of  which  may,”  or  (con¬ 
sequently)  may  not,  “  be  true,”  that  “they  contain  every  thing 
suitable  for  the  deceivings  of  antichrist” — they  are  “  perhaps  not 
suited  to  the  condition  of  any  other  people  than  they  to  whom  they 
were  written,”  that  “it  was  turning  to  the  letter,  (or  Scriptures,) 
which  led  to  the  apostacy;”  nothing  else— that  this  divided  Christen¬ 
dom;  that  the  parables  of  Jesus  have  no  such  effect  as  that  of  re¬ 
forming  men,  or  turning  them  to  the  truth  or  leading  them  on  in  it 
— that  the  great  and  only  thing  needful,  is  to  turn  our  back  upon 
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them,  for  they  are  all  shadow— -they  have  made  dreadful  work  among 
the  children  of  men — that  the  letter  kills  and  divides  Christians, 
and  is  the  most  mischievous  of  all  things  when  held  above  what  it 
is.  Such  is  his  own  account  of  his  belief  respecting  the  Bible, 
taken  from  his  sermons.  Let  us  now  see  what  the  Scriptures  say 
of  themselves,  and  contrast  the  two. 

“And  Jesus  answering  said  unto  them,  do  ye  not  therefore  err, 
because  ye  know  not  the  Scriptures,  neither  the  power  of  God.” 
Mark,  xii.  “Then  he  said  unto  them,  oh  fools  and  slow  of  heart 
to  believe  all  that  the  prophets  have  spoken!  Ought  not  Christ  to 
have  suffered  tiiese  things  and  to  enter  into  his  glory.  And  begin¬ 
ning  at  Moses  and  all  the  prophets  he  expounded  unto  them  in  all 
the  Scriptures,  the  things  concerning  himself.”  “And  he  said  unto 
them,  these  are  the  words  which  I  spake  unto  you,  while  I  was  yet 
with  you,  that  all  things  must  be  fulfilled  which  were  written  in  the 
law  of  Moses  and  in  the  prophets,  and  in  the  psalms  concerning  me; 
then  opened  He  their  understanding,  that  they  might  understand  the 
SCRIPTURES.”  Luke,  xxiv. 

So  far  from  “calling  them  to  an  account  for  attending  to  the 
Scriptures,”  or  telling  them  they  “must  turn  their  backs  upon 
them,”  or  that  they  were  mere  shadows — and  entirely  unnecessary, 
He  graciously  condescended  to  instruct  His  disciples  in  them,  and 
to  open  their  understandings  to  see  the  exactness  with  which  the 
prophecies  respecting  his  birth,  life,  death,  and  resurrection  had 
been  fulfilled. 

“  Search  the  Scriptures,  for  in  them  ye  think  ye  have  eternal  life, 
and  they  are  they  which  testify  of  me.  ”  John,  v.  “For  whatsoever 
things  were  written  aforetime,  were  written  for  our  learning,  that 
we,  through  patience,  and  comfort  of  the  Scriptures,  might  have 
hope.”  Rom.  xv.  And  that  from  a  child  thou  hast  known  the 
Holy  Scriptures ,  which  are  able  to  make  thee  wise  unto  salvation, 
through  faith  which  is  in  Christ  Jesus.  “All  Scripture  is  given  by 
inspiration  of  God,  and  is  profitable  for  doctrine,  for  reproof,  for 
correction,  for  instruction  in  righteousness,  that  the  man  of  God, 
may  be  perfect,  thoroughly  furnished  unto  all  good  works.”  2 
Tim.  iii.  “  Knowing  this  first  that  no  prophecy  of  the  Scripture 
is  of  any  private  interpretation.  For  the  prophecy  came  not  in  old 
time  by  the  will  of  man,  but  holy  men  of  God  spake  as  they  were 
moved  by  the  Holy  Ghost.”  2  Pet.  i. 

While  our  blessed  Lord  and  Saviour,  as  well  as  his  apostles  and 
servants,  speak  in  terms  of  such  high  commendation  of  the  excel¬ 
lence  of  the  Holy  Scriptures,  and  the  advantages  to  be  derived 
from  a  devout  and  careful  attention  to  them,  we  find  E.  H.  holding 
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i  language  directly  contrary,  and  using  all  his  power  of  persuasion 
to  draw  the  minds  of  his  hearers  away  from  a  belief  in  them.  Hence 
it  is  that  he  would  have  all  to  turn  their  backs  upon  them,  to  regard 
them  as  mere  shadows,  to  place  no  dependance  upon  them;  in  a 
word,  to  consider  them  as  of  no  more  authority  than  any  other  writ¬ 
ings.  One  very  obvious  reason  for  this  rejection  of  the  Sacred 
Writings,  is  the  strong  and  unequivocal  testimony  they  bear  to  the 
coming  and  character  of  our  blessed  Lord,  and  the  doctrines  of  his 
Gospel,  and  that  so  long  as  they  retain  the  authority  which  belongs 
to  them,  they  are  a  standing  protest  against  Elias  Hicks’s  principles, 
and  consequently  tend  to  frustrate  his  design  of  destroying  the  faith 
of  Christians  in  Christ  their  Redeemer. 


Jesus  Christ. 

“  This  animal  body  of  Jesus  Christ  was  born  of  the  Virgin  Mary; 
and  therefore  must  be  nothing  as  to  the  visible  part  but  flesh  and 
blood,  as  nothing  else  could  emanate  from  her  but  what  was  of  her. 
So  here  now,  this  outward  body,  this  flesh  and  blood,  was  born  of  a 
woman;  which  shows  us  why  Jesus  always  calls  himself  the  son  of 
man,  because  he  was  verily  and  actually  so,  for  he  could use 
evasions.*  Now  I  have  heard  suggestions  from  rational  beings,  that 
Jesus  mentioned  this  to  deceive  the  people,  to  turn  them  away,  to 
make  them  believe  something  that  was  not  correct,  that  it  was  only 
a  speech  that  did  not  apply  to  him.  But  it  was  the  truth — for  he 
could  speak  nothing  but  the  truth,  and  he  knew  with  a  full  certainty 
that  he  was  the  son  of  man,  as  well  as  any  of  us  can  know  so,  and 
therefore  he  asserted  it  abundantly.  And  the  highest  station  that 
he  assumed  while  in  that  prepared  body,  was  that  he  was  not  only 
the  son  of  man,  but  the  son  of  God.  Here  now  we  learn  as  rational 
beings,  by  his  own  testimony,  what  it  is  that  makes  a  son  of  God. 
W e  see  that  tills  flesh  and  blood  never  could  have  been,  in  a  strict 
sense,  the  son  of  God,  but  a  creature,  created  by  God,  by  His  power: 
because  spirit  and  matter  cannot  be  united  together  and  make  a  be¬ 
ing  nor  make  a  son  of  God.”  Ph.  Serm.  p.  250. 

If  spirit  and  matter  cannot  be  united  together  to  make  a  being,  it 
will  follow  either  that  man  has  no  soul,  or  that  he  is  not  a  being. 

“  Who  was  His  Father?  He  was  begotten  of  God.  We  cannot 
suppose  that  it  was  the  outward  body  of  flesh  and  blood,  that  WAS 

*  This  is  incorrect.  Our  Lord  did  not  always  call  himself  the  Son  of  man. 
There  are  numerous  instances  wherein  he  declares  himself  to  be  the  Son  of  God. 
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BEGOTTEN  of  GOD,  but  a  birth  of  the  spiritual  life  in  the  soul. 
We  must  apply  it  internally  and  spiritually.  For  nothing  can  be 
a  son  of  God  but  that  which  is  Spirit ;  and  nothing  but  the  soul  of 
man  is  a  recipient  for  tiie  light  and  Spirit  of  God.  Therefore,  no¬ 
thing  can  be  a  son  of  God  but  that  which  is  immortal  and  invisible. 
Nothing  visible  can  be  a  son  of  God.  Every  visible  thing  must  come 
to  an  end,  and  we  must  know  the  mortality  of  it.  Flesh  and  blood 
cannot  enter  into  heaven.  By  the  analogy  of  reason,  Spirit  cannot 
beget  a  material  body ,  because  the  thing  begotten  must  be  of  the 
same  nature  with  its  father.  Spirit  cannot  beget  any  thing  but 
Spirit,  it  cannot  beget  flesh  and  blood.  No  my  friends,  it  is  impos¬ 
sible."  p.  10. 

This  positive  and  unequivocal  denial  of  the  miraculous  conception 
ought,  we  think,  to  satisfy  every  person  of  the  real  sentiments  of 
the  speaker.  He  has  taken  special  pains  by  repeating  the  denial 
many  times  in  the  sentence,  and  in  different  forms,  to  put  it  beyond 
doubt  or  dispute  that  he  does  not  consider  Jesus  Christ  to  have  been 
miraculously  conceived  by  the  Holy  Ghost. 

“We  read  that  Jesus  gradually  came  up  from  his  childhood,  and 
as  the  Scriptures  inform  us,  he  was  not  much  distinguished  till  he 
was  about  thirty  years  of  age,  except  on  a  particular  occasion,  when 
he  was  found  talking  with  the  doctors,  when  he  had  fallen  among 
them.  It  seems  that  when  his  parents  found  him,  his  mother  said 
unto  him  why  hast  thou  thus  dealt  with  us?  Behold  thy  Father  and  I 
have  sought  thee,  sorrowing.  He  answered  them,  and  gave  satisfaction 
in  a  good  degree.  He  found  occasion  to  plead  for  his  heavenly  Father, 
against  the  Scribes  and  Pharisees;  and  He  excited  their  admiration. 
And  we  find  it  so  sometimes  in  children  at  the  present  day — they 
baffle  all  the  wisdom  that  poor  creatures  can  learn  by  science  and 
the  strength  of  their  own  power.  But  we  read  that  He  returned  and 
became  subject  to  His  parents;  and  that  He  grew  in  stature  and  in 
favour  with  God  and  man,  and  the  grace  of  God  was  upon  Him.  He 
had  a  measure  of  the  grace  of  God  to  direct  Him  to  the  fulfilling  oi 
the  Jewish  covenant  and  law,  and  when  He  had  completed  this  and 
filled  it  up,  from  the  divine  requirements,  He  was  prepared  for  c  j 
greater  portion  of  divine  power.”  p.  93,  New  York  Sermons. 

This  directly  contradicts  the  testimony  of  the  Holy  Scriptures, 
which  declare,  “God  giveth  not  the  Spirit  by  measure  unto  Him.” 

“Then  it  was  not  His,  [Jesus  Christ’s,]  grace,  but  the  grace  o, 
God,  communicated  to  Him  as  it  was  communicated  to  the  rest  Oj 
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Another  positive  contradiction  of  Scripture.  E.  H.  says  the 
grace  was  not  Christ’s,  but  God’s  grace  communicated  to  Him. 
Now  John  the  divine  says,  “  and  of  His  fulness  have  all  we  receiv¬ 
ed  and  grace  for  grace,  for  the  law  was  given  by  Moses,  but  grace 
and  truth  came  by  Jesus  Christ .”  It  is  plain  that  E.  H.  consi¬ 
ders  our  Saviour  to  have  been  merely  a  man,  circumstanced  in 
all  respects  as  we  are,  and  receiving  the  grace  of  God  in  the 
same  manner  as  it  is  communicated  to  all  the  rest  of  the  children 
of  men. 

“  Now  we  find  that  when  he  came  up  out  of  the  water,  John  hav¬ 
ing  baptised  him,  the  Holy  Ghost  descended  in  bodily  shape  like 
a  dove,  and  rested  upon  him.  Now  whether  this  was  open  to  John’s 
external  eye,  or  whether  it  might  not  rather  be  an  expression  of 
John’s,  that  as  the  dove  is  the  most  innocent  creature  of  the  feathered 
race,  he  made  use  of  it  to  express  what  he  beheld  in  him,  and  in  this 
power  that  descended  upon  Him.  This  was  a  power  from  heaven, 
an  additional  power  and  gift  from  heaven,  as  by  his  righteousness 
in  fulfilling  the  law ,  he  teas  prepared  to  enter  into  a  higher  dispen¬ 
sation.  ”  p.  254. 

The  testimony  of  John  the  baptist  is  too  plain  to  admit  of  a  doubt, 
or  such  allegorical  signification  as  E.  H.  attempts  to  force  upon  it 
— he  simply  asserts  that  he  saw  the  Holy  Spirit  descending  upon 
Him,  in  bodily  shape  like  a  dove.  If  the  descent  of  the  Holy  Spirit 
upon  our  Lord  was  an  additional  gift  and  power,  he  could  not  have 
had  it  before,  and  until  He  was  thirty  years  of  age,  He  must  have 
been  destitute  of  the  grace  of  God,  which  directly  contradicts  the 
Scripture  account.  If  Jesus  Christ  was  prepared  by  his  righteousness 
for  entering  a  higher  dispensation,  He  must  have  been  previously 
unfit  for  that  dispensation,  and  consequently  not  the  author  of  it. 

“'Now  as  I  observed,  when  Jesus  went  into  the  last  ritual,  which 
was  John’s  watery  baptism,  he  received  an  additional  power.  And 
he  certainly  must  have  needed  it;  for  we  cannot  conclude  that  God 
ever  communicated  any  thing  superfluous  to  man,  or  any  other  crea¬ 
ture — for  if  he  did,  man  could  do  without  it;  but  as  God,  he  could 
not  have  dispensed  any  tiling  without  profit.  Therefore  it  was  an 
intimation  given  to  John,  by  which  he  should  know  who  it  was  that 
was  to  baptise  with  the  Holy  Ghost.  It  was  Him  on  whom  he  should 
see  the  Spirit  descending  and  remaining  upon  Him.  Now  whether 
John  received  this  knowledge  through  his  natural  or  internal  eyes, 
I  am  willing  to  leave  to  the  opinion  of  each  individual.  It  is  suffi¬ 
cient  for  us  to  believe  that  he  had  an  evidence  that  Jesus  was  the 
promised  Messiah.  Here  now  we  find,  that  having  an  additional 
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power,  he  had  also  additional  trials  to  encounter;  he  was  now  brought 
to  see  his  wilderness  state ;  he  was  brought  to  see  the  trials  and 
temptations  that  awaited  him,  arising  from  the  propensities  of  his 
human  nature ,  for  he  stood  in  need  of  all  things  in  the  same  manner 
as  we  do,  to  eat,  to  drink,  and  to  seek  knowledge.  Now  all  this  is  self- 
evident,  and  all  these  propensities  are  the  gift  of  God.  Hence  it  is 
through  this  medium  that  our  probationary  state  is  constituted.”  N. 
York  Sermons,  p.  85. 

It  must  be  obvious  to  every  reader,  that  E.  H.  here  labours  to 
prove  that  our  blessed  Lord  was  a  frail  and  fallible  man.  It  would 
seem  too,  that  he  does  not  consider  Him  as  having  attained  the 
common  experience  of  men;  since  it  was  not  until  He  had  reached 
His  thirtieth  year,  the  period  when  He  underwent  John’s  baptism, 
that  He  received  the  gift  of  the  Holy  Spirit,  or  came  to  see  His 
wilderness  state.  It  is  remarkable  too,  that  he  should  have  endured 
no  temptations  or  trials  “  from  the  propensities  of  his  human  na¬ 
ture,”  until  he  had  attained  to  such  an  age,  or  that  these  should 
“  await  him”  only  at  the  period  when  he  received  the  “  additional 
gift’’'’  of  the  Holy  Spirit.  What  a  labyrinth  of  strange  absurdities 
and  inconsistent  assertions  do  men  run  into,  who  leave  the  plain  and 
simple  evidences  of  revealed  truth. 

“  And  therefore  in  the  same  proportion  as  we  have  the  descend¬ 
ing  of  the  Holy  Spirit  upon  us,  in  the  same  proportion,  till  we  gain 
a  conquest  over  our  passions  and  propensities,  we  shall  be  more 
tempted  and  tried.  So  it  was  with  Jesus,  when  this  Holy  Spirit 
descended  upon  him,  the  Spirit  drove  him  into  the  wilderness  to  be 
tempted  of  satan.”  Phil.  Serm.  p.  255. 

It  follows  from  this  that  Jesus  had  not  “gained  the  conquest  over 
his  passions  and  propensities.”  If  he  had  not  conquered  them,  they 
must  have  had  the  mastery,  and  consequently  he  must  have  been 
a  sinner. 

“Now  let  us  pause  a  little  and  consider  what  is  here  meant.  Can 
it  he  supposed  that  he  teas  driven  into  an  outward  wilderness.  Or 
shall  we  not  suppose  that  he  was  brought  by  the  power  of  Divine 
Light,  to  see  the  wilderness  state  in  his  own  mind.”  Ibid,  256. 

If  the  mind  of  our  blessed  Lord  was  in  a  state  comparable  to  a  j 
wilderness,  which  is  a  figure  used  to  convey  an  idea  of  desolation,  j 
sterility,  and  want  of  proper  cultivation,  how  far  removed  must 
he  have  been  from  that  purity  and  perfection  which  is  always  as¬ 
cribed  to  him  in  Scripture — “holy,  harmless,  undefiled,  separate 
from  sinners.”  By  “  the  wilderness  state  in  his  mind ”  we  cannot 
understand  any  other  than  that  he  was  in  a  bewildered  and  defiled 
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state,  and  from  E.  H’s  assertions  it  appears  that  it  was  not  until  he 
was  thirty  years  of  age  that  he  was  brought  to  see  that  this  was  his 
undone  condition. 

“  As  it  is  not  in  bones  to  think,  or  flesh  to  reason,  so  there  is  no 
bounds  to  our  natural  desires:  but  the  soul  must  wait  for  counsel 
from  on  high,  and  direct  the  body,  and  by  faithfulness  to  it,  regulate 
all  these  desires  and  keep  them  within  the  bounds  of  reason  and 
truth.”  [How  could  they  be  kept  within  the  bounds  of  reason  and 
truth,  when  he  has  just  asserted  that  there  are  no  bounds  to  them:] 
“  This  was  the  case  with  the  blessed  Jesus,  so  that  He  never  offended 
in  any  one  point,  but  learnt  obedience  by  the  things  He  suffered. 
He  had  all  these  desires.  The  desire  after  knowledge,  and  the 
things  of  the  world ,  presented  itself  to  His  animal  part,  and  thus  it 
is  said  to  have  driven  Him  into  the  wilderness:”  [he  has  just  before 
asserted  it  was  the  Spirit ,  that  drove  Him  into  the  wilderness.] 
“  That  is,  He  felt  that  wilderness  which  man  feels  while  in  a  state  of 
probation.  It  is  the  way  in  which  divine  wisdom  speaks  of  the  church, 
I  will  allure  her,  and  draw  her  into  the  wilderness,  and  speak  com¬ 
fortably  unto  her.  I  will  allure  her,  see,  I  will  draw  her.  Now 
what  wilderness  was  this?  It  was  not  an  outward  wilderness — but 
the  same  which  Jesus  was  led  up  into:  and  here  it  was  that  He  was 
tried.  Here  the  tempter  led  Him  up  to  aspire  after  the  glory  of 
the  world.  He  told  Him  if  He  would  fall  down  and  worship  him, 
that  He  could  arrive  at  it;  if  He  would  only  submit  to  this  desire,  and 
fall  down  and  worship  it,  all  should  be  His.”  [It  appears  then  that 
the  desire  was  the  tempter,  since  He  was  to  fall  down  and  worship 
it:  hence,  the  desire  led  Him  up  to  aspire  after  the  glory  of  the  world, 
consequently  this  must  have  been  sinning  at  once,  not  mere  tempta¬ 
tion.  If  he  submitted  to  the  desire,  so  far  as  to  be  led  up  to  aspire 
after  worldly  glory,  as  E.  H.  says,  this  submission  was  worshipping 
the  desire  or  tempter,  and  was  consequently,  sin.]  “  But  you  see  how 
ready  He  was  to  reply  to  this  temptation  The  divine  law  always 
gives  us  an  answer,  and  if  we  are  faithful,  we  shall  be  like  Jesus, 
when  we  are  tempted  to  aspire  after  the  glories  of  the  world.  We 
shall  be  always  able  to  give  a  righteous  answer,  if  we  are  faithful  to 
the  truth  in  our  own  minds,  as  fully  as  He  was  no  doubt,  because 
He  is  our  example  and  we  are  to  follow  His  steps.”  p.  257. 

“We  read  that  He  was  taken  up  and  set  upon  a  pinnacle  of  the 
temple.  And  do  you  suppose  there  was  some  power  which  actually 
took  Him  up,  and  set  Him  upon  a  pinnacle  ?  No,  I  hope  there  are 
none  so  ignorant  as  to  suppose  so.  It  was  a  temptation  to  exalt 
Himself,  for  His  righteousness,  His  goodness.  And  have  you  not, 
many  of  you,  been  set  upon  this  pinnacle  of  high  honour?  Have  you 
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not  a  little  religious  pride?”  [These  expressions  amount  to  a  charge 
of  Spiritual  pride  against  our  blessed  Saviour.  E.  H.  says  His  de¬ 
sires  and  propensities  were  the  tempter — these  then  led  Him  up 
“  to  exalt  Himself  tor  His  righteousness;  His  goodness,”  conse¬ 
quently  He  must  have  yielded  to  them,  or  He  could  never  have 
been  so  led  up  to  this  pinnacle.  It  is  clearly  equivalent  to  saying 
that  our  Lord  “  had  religious  pride.  ”]  “What  was  that  saying 
then,  to  the  tempter?  He  was  placed  in  a  dangerous  situation;  but 
not  more  so  than  the  sold  is,  when  tempted  to  aspire,  in  consequence 
of  its  righteousness.  The  tempter  saith  unto  Him  if  thou  be  the 
Son  of  God,  cast  thyself  down:  for  it  is  written  He  shall  give  His 
angels  charge  concerning  thee;  and  in  their  hands  they  shall  bear 
thee  up,  lest  at  any  time  thou  dash  thy  foot  against  a  stone.”  p.  258. 
[Here  he  makes  His  propensities  lead  Him  up  to  exalt  Himself,  and 
tempt  Him  to  cast  Himself  down,  at  the  same  time.] 

“  So  here  we  see  Jesus  made  lower  than  the  angels  on  account  of 
His  suffering  death.  He  was  tempted  in  all  points  as  we  are.  Now 
how  could  He  be  tempted  if  He  had  been  fixed  in  a  state  of  perfec¬ 
tion,  in  which  He  could  not  turn  aside.  Can  you  suppose  as  rational 
beings  that  such  a  being  could  be  tempted?  No,  not  any  more  than 
God  Almighty  could  be  tempted.  Perfection  is  perfection  and  can¬ 
not  be  tempted.  It  is  impossible .  ”  p.  253. 

This  quotation  presents  us  with  an  open  and  undeniable  attempt 
to  prove  that  our  blessed  Lord  was  a  frail,  peccable  man — that  He 
might  have  sinned,  and  fallen  short  of  salvation:  how  then  can  He 
be  our  Saviour?  It  goes  further  than  this.  It  represents  Him  as 
sinful — or  at  least  that  he  was  not  perfect.  E.  H’s  definition  of  . 
perfection  is  not,  to  be  sure,  quite  as  luminous  as  we  should  have  ex-  | 
pected  from  one  who  professes  to  be  so  great  a  master  in  Israel,  but  ' 
it  is  at  least,  safe.  “ Perfection ,”  he  says,  “is  perfection ,”  and  ' 
adds,  “  it  cannot  be  tempted :”  but  he  asserts  that  Jesus  ivas  tempted  j 1 
— tempted  too  in  all  points  as  we  are,  therefore,  he  must  believe  ^ 
that  Jesus  was  not  perfect — in  other  words  He  was  sinful  and  un-  " 
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“  We  must  never  look  for  the  way,  without  us.  I  am  the  way 
the  truth  and  the  life,  Jesus  declared,  when  He  was  outwardly  pre¬ 
sent,  as  a  teacher  and  Messiah  to  Israel.  They  did  not  look  any 
higher.  He  was  their  director,  their  Saviour.  He  it  was  that  saved 
them  from  their  outward  sicknesses.  He  was  only  an  outward 
Saviour,  that  healed  their  outward  diseases,  and  gave  them  strength 
of  body  to  enjoy  that  outward  good  land.  This  was  a  figure  of  the 
great  Comforter,  which  he  would  pray  the  Father  to  send  them;  an 
inward  one ,  that  would  heal  all  the  diseases  of  their  souls,  and 
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cleanse  them  from  all  their  inward  pollutions;  that  thing  of  God, 
that  thing  of  Eternal  Life.  It  was  the  soul  that  wanted  salvation, 
but  this  no  outward  Saviour  could  do,  no  external  Saviour  could 
have  any  hand  in  it .”  p.  50. 

This  is  a  positive  denial  that  Jesus  Christ  is  our  Saviour.  He 
calls  Him  the  Jews’ director;  their  Saviour — but  observe,  it  is  “  only 
an  outward  Saviour,  that  healed  outward  diseases — a  mere  figure 
of  the  inward  Saviour,”  or  Saviour  of  the  soul.  He  denies  peremp¬ 
torily  that  Jesus  Christ  could  save  the  soul,  or  have  any  hand  in  it — 
and  while  he  draws  a  contrast  between  Him,  as  only  an  outward  Sa¬ 
viour,  and  the  Comforter  or  inward  Saviour  of  the  soul,  he  leaves  us 
to  guess  what  this  inward  Saviour  is,  from  the  ambiguous  term,  of 
“  that  thing  of  God,  that  thing  of  Eternal  Life,'’'’  which  to  our  un¬ 
derstanding  is  perfect  nonsense — and  may  mean  the  soul  itself,  or 
any  thing  that  has  proceeded  from  God. 

“  Here  He  became  an  outward  figure  of  the  power  of  the  Gospel, 
the  wisdom  and  power  of  God — here  He  is  acting  upon  the  outward 
man — by  healing  the  sick,  cleansing  the  leper,  and  raising  the  dead 
— it  is  all  figure  together ” — [are  we  to  understand  from  this,  that 
the  miracles  which  it  is  declared  were  performed  by  our  Lord,  are 
mere  allegories — mere  figures? — It  would  be  fairly  deducible  from 
the  expressions.]  “Therefore  He  told  his  disciples,  ‘  It  is  expedient 
for  you  that  I  go  away,  for  if  I  go  not  away,  the  Comforter  will  not 
come.’  He  speaks  nothing  but  the  truth:  for  so  long  as  the  Jews 
had  Him  to  look  at,  they  never  could  rise  any  higher — ivhile  He  was 
bodily  with  them.  That  part  must  be  entirely  taken  away.  It  must 
be  dissolved,  and  be  so  no  more.  We  must  have  no  remembrance  of 
it;  because  if  we  did  worship  it,  it  would  be  the  worship  of  an  image. 
— Let  us  only  remember  the  glorious  works  which  he  did,  but  no 
more  remember  the  flesh  and  blood.  Let  us  have  no  hand  in  it.  It 
was  only  an  organ,  through  which  the  power  of  God  passed,  and 
brought  about  all  these  effects;  effects  supernatural  to  the  power  of 
man ,  to  any  ability  or  power  of  his  own.”  p.  261. 

From  this  we  may  see  how  E.  H.  labours  to  destroy  every  thing 
like  respect  or  regard  for  the  manhood  of  our  blessed  Lord — we  are 
not  to  have  any  remembrance  of  it — have  no  hand  in  it,  nothing  to 

Ido  with  it.  It  was  a  mere  organ,  or  machine  through  which  the 
power  of  God  passed,  a  power  superior  in  its  effects  to  any  which 
He  had — thus  levelling  Him  with  man. 

“  It  was  nothing  but  the  Spirit  of  God  that  could  heal  the  soul, 
and  cure  it  of  all  its  maladies.  So  Jesus,  when  outwardly  with  them, 
was  able  by  the  power  which  passed  through  Him,  [not  even  dwelt 
in  Him,]  even  by  a  touch  of  the  hand,  or  the  lip  of  His  mouth,  to 
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cleanse  the  leper;  to  give  sight  to  the  blind,  and  to  unstop  the  deaf 
ear.  Here  were  outward  works  upon  outward  beings — the  whole 
zvork  was  nothing  but  shadow ,  it  looked  up  to  the  substance;  to 
what  the  light  of  God  would  do,  when  they  had  waited  a  proper 
time,  till  the  Spirit  had  descended  on  them  from  above.  ”  p.  263. 

It  would  appear  from  this  that  Jesus  was  not  the  Light  of  God, 
since  all  His  works  were  but  a  shadow  of  what  the  Light  would  do. 
The  apostle  John  expressly  declares,  that  He  was  that  Light,  the 
true  Light.  E.  H.  and  he  are  at  issue. 

Such  are  some  of  the  expressions  which  Elias  Hicks  uses,  in  treat¬ 
ing  upon  the  birth  and  character  and  miracles  of  our  Lord  and  Saviour 
Jesus  Christ.  We  appeal  to  the  sober  and  deliberate  opinion  of 
every  candid  reader  whether  these  expressions  do  not  rob  Him  of 
every  prerogative,  every  attribute  which  would  elevate  Him  above 
the  character  of  a  good  man.  We  shall  present  the  reader  with  the 
declarations  of  the  inspired  Evangelists  upon  the  same  subject,  and 
the  contrast  is  so  obvious  that  it  must  forcibly  strike  every  one  with 
the  conviction  that  either  their  account,  or  that  of  Elias  Hicks,  must 
be  untrue.  Indeed  E.  H.  has  already  made  this  assertion  as  regards 
two  of  them.  Alluding  to  the  narratives  of  the  miraculous  concep¬ 
tion,  given  by  Matthew  and  Luke,  in  the  introductory  chapters  of 
their  Gospels,  he  positively  declared  they  were  fabulous.  The 
whole  argument  then  between  him  and  his  opponents  must  rest  upon 
the  relative  credibility  of  the  Evangelists  and  himself.  The  Scrip¬ 
ture  account  is  fully  proved  to  be  correct,  and  we  implicitly  adopt  it 
as  the  certain  test  of  E.  H.’s  assertions. 

“  And  the  angel  said  unto  her,  fear  not,  Mary,  for  thou  hast 
found  favour  with  God.  And  behold  thou  shalt  conceive  in  thy 
Avomb,  and  bring  forth  a  son,  and  shalt  call  his  name  Jesus;  He  shall 
be  great,  and  shall  be  colled  the  Son  of  the  Highest:  and  the  Lord 
God  shall  give  unto  Him  the  throne  of  His  father  David:  And  He 
shall  reign  over  the  house  of  Jacob  forever,  and  of  His  kingdom  there 
shall  be  no  end.  Then  said  Mary  unto  the  angel,  how  shall  this  be, 
seeing  I  know  not  a  man?  And  the  angel  answered  and  said  unto 
her,  The  Holy  Ghost  shall  come  upon  thee,  and  the  power  of  the 
Highest  shall  overshadow  thee,  THEREFORE  also,  that  Holy  Thing 
which  shall  be  born  of  thee  shall  be  called  the  Son  of  God.”  Luke  i. 

It  appears,  therefore,  that  our  blessed  Lord’s  humanity,  his  out¬ 
ward  body,  which  was  born  of  Mary,  was  called  the  Son  of  God,  . 
and  the  reason  given  for  this  by  the  Evangelist  is,  because  the  Hoty  ^ 
Ghost  came  upon  her  and  the  power  of  the  Highest  overshadowed 
her,  causing  her  to  conceive,  without  the  intervention  of  natura  , 
means.  This  is  positively  contradicted  by  the  assertions  of  E.  H. 
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“  Now  the  birth  of  Jesus  Christ  was  on  this  wise.  When,  as  his 
mother  Mary  was  espoused  to  Joseph,  before  they  came  together, 
she  was  found  with  child  of  the  Holy  Ghost.  Then  Joseph  her  hus¬ 
band  being  a  just  man,  and  not  willing  to  make  her  a  public  exam¬ 
ple,  was  minded  to  put  her  away  privily.  But  while  he  thought  on 
these  things,  behold  the  angel  of  the  Lord  appeared  unto  him  in  a 
dream,  saying,  Joseph  thou  son  of  David,  fear  not  to  take  unto  thee 
Mary  thy  wife,  for  that  which  is  conceived  in  her,  is  of  the  Holy 
Ghost.”  Matt.  i. 

The  declarations  of  the  Evangelists  are  plain  and  positive,  that 
Mary  was  with  child  by  the  Holy  Ghost— 'that  which  was  conceived 
or  begotten  in  her  was  of  the  Holy  Ghost — leaving  no  doubt  that  the 
visible  body  of  our  Lord  was  really  begotten  of  God.  New  E.  H. 
positively  asserts  that  the  expression  “he  was  begotten  of  God,” 

I  does  not  apply  to  His  outward  body — that  this  body  was  not  begot¬ 
ten  of  God — that  Spirit  cannot  beget  a  material  body — that  nothing 
;  visible  can  be  a  Son  of  God — and  that  Jesus  was  “  verily  and  actu¬ 
ally ”  the  son  of  man.  As  regards  the  idle  play  upon  the  words 
“  beget”  and  “  create,”  it  is  too  ridiculous  to  merit  a  serious  reply 
— it  shows  what  paltry  subterfuges  are  resorted  to  in  order  to  con¬ 
ceal  his  unbelief.  Elias  Hicks’s  assertions  are  an  open,  broad,  and 
positive  denial  of  any  such  fact  as  the  miraculous  conception  of  the 
outward  body  of  the  Lord  Jesus  by  the  power  of  the  Holy  Ghost. 
He  is  evidently  indebted  to  Dr.  Priestley  for  this  sentiment.  In 
his  letter  to  T.  Willis,  he  speaks  of  having  read  the  ancient  history 
of  the  Christian  church,  (which  was  written  by  the  doctor,)  and  de¬ 
rived  from  it  his  doubts  relative  to  the  miraculous  conception. 

“And  it  came  to  pass  that  after  three  days  they  found  Him  in  the 
temple  sitting  in  the  midst  of  the  doctors,  both  hearing  them  and 
asking  them  questions:  and  all  that  heard  Him  were  astonished  at 
His  understanding  and  answers.  And  when  they  saw  Him,  they 
were  amazed :  and  His  mother  said  unto  Him,  Son  why  hast  thou 
thus  dealt  with  us?  behold  thy  Father  an^  i  have  sought  thee  sor¬ 
rowing.  And  He  said  unto  them,  how  is  it  that  ye  sought  me. 
Wist  ye  not  that  I  must  be  about  my  Father's  business.  And 
they  understood  not  the  saying  which  He  spake  unto  them.” 
Luke,  ii. 

In  page  254  of  the  Philadelphia  Sermons,  E.  H.  deliberately  as¬ 
serts  that  we  hear  nothing  at  all  of  Jesus  or  His  acts  until  after  He 
had  fulfilled  all  the  law  of  Moses.  “For  we  hear  of  no  miracles 
till  after  all  this  was  done,  none  at  all ,  nor  any  thing  of  his  righteous¬ 
ness  or  acts,”  &c.  This  unqualified  contradiction  and  denial  of 
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Scripture  narrative  is  worthy  of  particular  remark,  as  it  shows  how 
little  he  regards  matters  of  fact  in  his  assertions.  In  the  New  York 
Sermon,  he  admits  the  circumstance  of  our  Lord’s  reasoning  with, 
and  confounding  the  doctors  in  the  temple,  but  endeavours  to  de¬ 
stroy  its  force,  by  asserting  that  the  same  is  done  by  children  in 
the  present  day.  Thus  we  see,  that  even  the  least  circumstance, 
which  goes  to  demonstrate  our  Lord’s  divinity  and  superiority  over 
man,  he  either  denies  or  artfully  strives  to  explain  away. 

“  Fear  not,  for  behold  I  bring  you  good  tidings  of  great  joy,  which 
shall  be  to  all  people:  for  unto  you  is  born  this  day  in  the  city  of 
David,  a  Saviour  which  is  Christ  the  Lord.”  Luke,  ii.  “  And 
when  they  were  come  into  the  house,  they  saw  the  young  child  with 
Mary  His  mother,  and  fell  down  and  worshipped  him,  and  when 
they  had  opened  their  treasures,  they  presented  unto  him  gifts, 
gold,  and  frankincence,  and  myrrh.”  Matt.  ii. 

Instead  of  being  merely  a  Jewish  Messiah,  limited  to  the  people 
of  Israel,  and  able  only  to  heal  the  outward  diseases  of  the  body, 
as  E.  H.  asserts,  the  angel  announces  His  birth  as  a  message  of 
glad  tidings  of  great  joy,  which  shall  be  to  all  people;  and  proclaims 
Him  to  be  a  Saviour  which  is  Christ  the  Lord. 

“  And  John  bare  record,  saying,  /  saw  the  Spirit  descending  from 
Heaven  like  a  dove  and  it  abode  upon  him.  And  I  knew  him  not — 
but  he  that  sent  me  to  baptize  with  water,  the  same  said  unto  me, 
upon  whom  thou  shall  see  the  Spirit  descending  and  remaining  on 
Him,  the  same  is  He  which  baptizeth  with  the  Holy  Ghost.  And  / 
saw  and  bare  record  that  this  is  the  Son  of  God.  ”  John,  i.  “And 
immediately  the  Spirit  driveth  him  into  the  wilderness,  and  he  was 
there  in  the  wilderness  forty  days,  tempted  of  Satan,  and  was  with 
the  wild  beasts  and  the  angels  ministered  unto  Him.”  Mark,  i. 
“  Then  was  Jesus  led  up  of  the  Spirit  into  the  wilderness,  to  be 
tempted  of  the  Devil.”  Mat.  iv.  “And  Jesus  being  full  of  the 
Holy  Ghost  returned  from  Jordan,  and  w’as  led  by  the  Spirit  into 
the  wilderness,  being  forty  days  tempted  of  the  Devil.”  Luke,  iv. 

These  plain  declarations  of  the  Evangelists,  are  denied  by  E.  H. 
in  attempting  to  prove  that  our  Saviour  instead  of  being  led  by  the 
Spirit  into  an  outward  wilderness,  and  there  tempted  of  the  evil  one, 
was  merely  led  into  the  wilderness  state  of  his  own  mind,  and 
tempted  by  his  own  passions  and  propensities.  In  describing  the 
temptations  which  asssailed  our  Lord,  he  imputes  to  him  Spiritual 
pride  and  worldly  ambition. 

“  And  the  devil  taking  him  up  into  an  high  mountain,  showed  unto 
him  all  the  kingdoms  of  the  world  in  a  moment  of  time.  And  the 
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devil  said  unto  him,  all  this  power  will  /  give  thee,  and  the  glory  of 
them  for  that  is  delivered  unto  me  and  to  whomsoever  /  will  1  give 
it.  If  thou  therefore  will  worship  me,  all  shall  be  thine.”  Luke,  iv. 

Now  let  us  hear  E.  H.’s  account  of  this  matter.  He  says  the 
tempter  was  the  desire  after  worldly  glory — that  “  this  desire  led 
him  up  to  aspire  after  the  glory  of  the  world,”  this  desire  “told 
him  if  he  would  fall  down  and  worship  him,  (this  desire,)  that  he 
could  arrive  at  it,  if  he  would  only  submit  to  this  desire,  and  fall  down 
and  worship  it  all  should  be  his.”  Now  we  would  ask  any  sen¬ 
sible  reader  whether  they  ever  before  read  such  a  jargon  of  nonsense. 

!  To  us  it  is  perfectly  unintelligible.  The  desire  tempted  him  to  de¬ 
sire,  and  the  desire  told  him  that  if  he  would  only  worship  the  de- 
1  sire,  He  should  arrive  at  the  desire,  and  if  He  would  fall  down  and 
worship  the  desire,  all  should  be  His.  Such  is  the  amount  of  his 
admirable  commentary  on  a  plain  Scripture  fact. 

“  And  he  brought  Him  to  Jerusalem  and  set  Him  on  a  pinnacle  of 
the  temple,  and  said  unto  Him,  if  thou  be  the  Son  of  God  cast  thy¬ 
self  down  from  hence,  for  it  is  written  he  shall  give  his  angels 
charge  over  thee  to  keep  thee,  and  in  their  hands  they  shall  bear 
thee  up,  lest  at  any  time  thou  dash  thy  foot  against  a  stone.” 
Luke,  iv. 

E.  H.  says  he  hopes  none  are  so  ignorant  as  to  suppose  our  Lord 
was  actually  taken  up  and  set  upon  a  pinnacle — that  is,  he  hopes 
none  are  so  ignorant  as  to  believe  the  Evangelist’s  account.  No — 
E.  H.  can  tell  them  better  than  Luke,  or  Mark,  or  Matthew,  he  has 
discovered  that  this  setting  on  a  pinnacle,  was  only  the  religious 
pride  of  our  Saviour’s  heart,  a  temptation  to  exalt  himself  for  his 
righteousness;  then  in  the  next  sentence  he  represents  the  tempter, 
or  his  aspiring  disposition,  as  persuading  him  to  cast  himself  down ; 
so  that  the  same  temptation  exalts  and  casts  him  down  at  the  same 
time. 

“The  next  day  John  seeth  Jesus  coming  unto  him,  and  saith,  Be¬ 
hold  the  Lamb  of  God  which  taketh  away  the  sin  of  the  world.” 
H  John  i. 

And  when  He  saw  their  faith,  He  saith  unto  him,  man,  thy  sins 
are  fop  given  thee.',  Luke,  v. 

“But  that  ye  may  knoiv  that  the  Son  of  man  hath  power  vpon 
earth  to  forgive  sins,  He  said  unto  the  sick  of  the  palsy,  I  say  unto 
thee,  arise,  and  take  up  thy  couch  and  go  unto  thine  home.” 

“  Jill  things  are  delivered  unto  me  of  my  Father,  and  no  man 
knoweth  the  Son  but  the  Father;  neither  kuoweth  any  man  the  Fa¬ 
ther  save  the  Son,  and  he  to  whomsoever  the  Son  will  reveal  him 
Matt.  xi. 


. 
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“Labour  not  for  the  meat  which  perisheth,  but  for  that  meat 
which  endureth  unto  everlasting  life,  which  the  Son  of  man  shall 
give  unto  you.”  John,  vi. 

“  And  Jesus  said  unto  them,  J  am  the  bread  of  life ;  he  that  cometh 
to  me,  shall  never  hunger,  and  he  that  believeth  on  me  shall  never 
thirst ” 

“  And  this  is  the  will  of  Him  that  sent  me.  That  every  one  which 
seeth  the  Son,  and  believeth  on  Him ,  may  have  everlasting  life ,  and 
I  will  raise  him  up  at  the  last  day.” 

“Verily,  verily,  I  say  unto  you,  he  that  believeth  on  me  hath1 
everlasting  life.  ” 

“For  the  Son  of  man  is  come  to  save  that  which  was  lost.”  Matt, 
xviii. 

“Then  spake  Jesus  again  unto  them,  saying,  I  am  the  light  of 
the  world,  he  that  followeth  me  shall  not  walk  in  darkness,  but  shall 
have  the  light  of  life.”  John,  viii. 

“  I  am  the  door,  by  me  if  any  man  enter  in,  he  shall  be  saved, 
and  shall  go  in  and  out  and  find  pasture.” 

“I  am  come  that  they  might  have  life,  and  that  they  might  have 
it  more  abundantly — I  am  the  good  Shepherd ;  the  good  Shepherd 
giveth  his  life  for  the  sheep.”  x. 

With  these  passages,  selected  out  of  many  more,  which  describe 
the  character  of  our  blessed  Saviour  and  the  object  of  His  coming, 
let  the  reader  contrast  the  expressions  of  E.  H.  where  he  says  that 
He  was  merely  a  Jewish  Saviour  and  teacher,  an  outward  Saviour, 
that  healed  the  outward  body  only,  and  was  a  mere  figure  of  the  true 
Saviour — that  no  external  or  outward  Saviour  could  have  any  hand 
in  saving  the  soul — and  that  all  His  miracles  wrere  mere  shadows. 

It  must  be  obvious  to  any  candid  person  that  while  the  Scriptures 
delineate  His  character  as  more  than  human,  as  nothing  short  of 
divine,  and  ascribe  to  Him  those  actions  and  attributes  which  can 
only  belong  to  God,  Elias  Hicks,  by  every  artifice,  labours  to  re¬ 
duce  Him  to  the  level  of  a  mere  frail,  sinful  man. 


On  the  Divinity  of  Jesus  Christ. 

“  Here  we  learn  what  was  marts  duty  in  the  beginning.  Here 
we  learn  how  he  might  have  effected  the  end  of  his  creation,  without 
transgression.  We  have  it  in  the  example  of  the  child  Jesus,  born 
of  the  Virgin  Mary,  and  clothed  with  a  body  of  flesh  and  blood,  and 
like  us  endowed  with  an  immortal  Spirit:  for  nothing  can  become  a 
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Son  or  a  child  of  God ,  but  a  rational,  an  immortal  Spirit.  We  learn 
nothing  of  any  being  sons  of  God  who  are  not  thus  born  of  God, 
through  His  life-giving  presence  in  the  sold.  This  is  confirmed  by 
the  experience  of  former  ages;  and  we  have  it  expressed  in  the  tes¬ 
timony  of  the  apostle  of  the  Gentiles:  “For  as  many  as  are  led  by 
the  Spirit  of  God,  they  are  the  sons  of  God.”  Here,  now,  we  see 
Jesus  was  made  lower  than  the  angels;  having  a  fleshly  body  that 
could  suffer  death  upon  the  earth:  and  here  we  see  Him  living  a 
holy  life,  through  the  operation  of  the  Spirit  of  God  in  His  soul.” 
1  P.  Serm.  p.  69. 

It  is  the  obvious  intention  of  F..  H.  in  these  expressions,  to  show 
that  Jesus  Christ  was  the  Son  of  God  only  by  regeneration  and  adop- 
i  tion;  in  other  words  it  is  an  attempt  to  prove  that  every  good  man  is 
as  much  the  Son  of  God  as  Jesus  was. 

“  In  Him  was  life,  and  the  life  was  the  light  of  men,  that  was 
the  true  light,  that  lighteth  every  man  that  cometh  into  the  world.” 

1  Here  now  we  all  have  a  portion  of  the  same  light;  for  the  life  was 
!  the  light  of  men,  and  it  remains  eternally  so.  It  all  comes  from 
5  God,  and  is  dispensed  to  the  children  of  men — and  it  was  to  Jesus 
!  Christ  likewise,  as  man,  in  the  same  proportion  as  to  inscrutable 
'  wisdom  seemed  necessary  and  consistent  to  effect  the  great  design, 
in  the  creation  and  redemption  of  the  children  of  men.”  p.  252. 

In  this  sentence  E.  H.  positively  asserts  that  Christ  had  only  a 
i  proportion  of  this  light,  which  consequently  is  not  the  fulness,  and 
that  it  was  dispensed  to  Him  as  man — hence  he  must  have  been  on 
|  an  equality  with  all  other  men. 

“  Therefore  it  is  testified  bv  these  words  that  the  true  light  is  dis- 
i  pensed  to  every  rational  creature,  in  proportion  to  what  the  Al¬ 
mighty  requires  of  him.  He  had  it  in  the  fulness,  all  that  was  ne- 
i  cessary  for  him,  to  complete  the  work  which  he  had  to  do.  But  he 
I  could  have  nothing  superfluous :  for  it  cannot  be  supposed  that  the 
Almighty  Jehovah  deals  in  superfluities  to  any  of  His  rational  crea- 
i  tion.  But  He  dispenses  to  every  man  a  proportion  designed  to  ena¬ 
ble  him  to  fill  up  and  complete  His  work  according  to  the  will  of 
i  His  heavenly  Father.”  p.  52. 

We  learn  from  this  paragraph,  in  what  sense  E.  H.  understands 
|  and  uses  the  word  fulness,  when  applied  to  our  Lord.  Not  to 
j  signify  that  He  had  all  the  fulness  of  the  Godhead  in  Him,  without 
j  measure  or  restriction,  but  merely  that  He  had  such  a  measure  or 
proportion  of  it  as  was  necessary  to  enable  Him  to  fulfil  the  work 
allotted  Him.  He  asserts,  “ He  could  have  nothing  superfluous.” 
He  had  no  more  than  just  what  was  necessary  to  complete  His  ap- 
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pointed  mission — none  to  spare.  The  testimony  of  John  the  Evan¬ 
gelist  must  therefore  be  untrue;  for  lie  asserts  that  “of  His  fulness 
have  all  we  received ,  and  grace  for  grace.” 

“Not  the  name  of  Jesus  Christ  will  save  us.  No — but  that 
light  and  life  that  was  in  Him — that  was  in  the  beginning  with  God, 
by  which  the  worlds  were  made,  and  that  light,  it  is  declared,  en- 
lighteneth  every  man  that  cometh  into  the  world.  Therefore,  every 
one  of  us  has  the  same  light  and  life,  according  to  his  necessity  as 
Jesus  Christ  had  in  his  proportion.  ”  p.  295. 

Consequently  then,  Jesus  Christ  received  the  Spirit  only  in  pro¬ 
portion  or  measure,  whereas,  the  Scriptures  declare  that  God  gave 
not  the  Spirit  by  measure  unto  Him.  E.  H.  says,  Not  the  name 
of  Jesus  Christ  will  save  us.  The  Apostle  Peter  expressly  asserts 
that  there  is  no  other  name  under  Heaven,  given  among  men, 
whereby  we  must  be  saved,  but  the  name  of  Jesus. 

•  “  But  it  is  not  the  righteousness  of  another  that  can  save  us.  It 
must  be  done  by  the  individual  himself,  or  he  cannot  be  the  elect  of 
the  Lord;  for  he  is  of  the  elect  who  elects  God.  Jesus  elected  His 
heavenly  Father  as  His  rule  and  guide.  So  also  must  we,  and  He 
must  be  made  our  light  and  love  and  life.  This,  and  this  alone,  will 
he  sufficient  to  bring  us  all  into  the  same  line  of  life;  and  enable  us 
to  obtain  dominion  over  thrones,  and  principalities  and  powers .” 
N.  Y.  Serm.  p.  16. 

“  He  (Jesus)  had  power  over  all  flesh,  over  all  principalities  and 
dominions  upon  the  face  of  the  earth.  So  must  every  Christian  come 
fo  know  this  poiver  over  every  thing  of  a  creaturely  nature,  and  be  in 
subjection  to  the  cross,  and  in  subjection  to  the  divine  Spirit.  All 
principalities  and  powers  miist  be  subjected  to  this,  we  must  all 
come  to  know  them  laid  down  at  our  feet.  We  cannot  come  to  be 
Christians  till  we  experience  this  in  the  full  sense  of  the  word.  We 
cannot  be  Christians,  till  like  our  great  High  Priest  and  example, 
we  overcome  them  all.  He  had  power  over  all  kingdoms,  powers 
and  dominions.  So  we  must ,  but  as  long  as  we  have  not  got  a  con¬ 
quest  over  all  these  things,  there  will  be  a  seeking  to  be  partakers 
in  them;  and  here  we  show  that  we  are  not  Christians.”  Phil. 
Serm.  p.  264. 

Here  is  an  attempt  to  explain  array  one  of  those  texts  which  speak 
of  the  dignity,  and  divinity,  and  power  of  the  Saviour;  as  meaning 
nothing  more  than  what  every  man  must  necessarily  experience  be¬ 
fore  he  can  be  a  Christian. 

“  Oh  may  we  press  forward  to  the  mark  for  the  prize  of  the  high 
calling  of  God.”  [Here  he  omits  the  words  in  Christ  Jesus  our 
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Lord.]  “It  is  attainable  to  us;  as  certainly  as  it  was  attainable  by 
Jesus  Christ.  So  certainly  it  is  attainable  by  every  one  of  his  faith¬ 
ful  followers.”  Ibid  266. 

Hence  salvation  was  no  more  certain  to  our  Lord  than  to  us,  and 
consequently  there  w  as  a  possibility  that  he  might  miss  of  it  and  be 
finally  lost. 

“  I  will  raise  them  up  a  prophet  from  among  their  brethren  like 
unto  thee;  and  will  put  my  words  in  his  mouth.  Now  Moses  was  a 
faithful  servant  of  God,  and  a  deliverer  of  Israel.  Here  now,  this 
great  prophet  Moses  was  the  foundation  stone,  but  Jesus  was  the  top 
stone  and  finisher.  They  together ,  were  to  make  the  building  com¬ 
plete.”  Ib.  315. 

In  this  sentence  E.  H.  makes  Moses  to  be  the  great  prophet,  and 
though  he  admits  Jesus  to  be  the  top  stone  and  finisher,  yet  it  is  only 
of  that  building  of  which  Moses  was  the  foundation.  Consequently 
our  Lord  was  wholly  under  and  limited  by  the  legal  dispensation, 
the  building  which  Moses  founded,  and  which  E.  II.  says  it  took 
him  and  Jesus  together  to  complete. 

“  Moses  was  sent  of  God.  Jesus  Christ  a  . Son  of  Abraham  and  of 
God,  was  sent  as  Moses  was ,  commissioned  to  do  the  work  of  God, 
and  to  fulfil  the  law  dispensation ,  not  failing  in  any  one  part  of  it. 
By  this,  He  received  strength  and  wisdom  to  introduce  the  last 
blessed  dispensation  to  the  children  of  men.”  N.  Y.  Serin  p.  80. 

“  When  He  spake  unto  Moses,  He  said,  the  Lord  thy  God  will 
raise  up  unto  thee,  a  prophet  from  the  midst  of  thee,  of  thy  brethren, 

;  like  unto  me,  unto  him  shall  ye  hearken.  Jesus  was  not  at  liberty  to 
i  speak  a  single  word,  but  as  He  first  received  it  from  His  heavenly 
Father.  What  a  beautiful  analogy  is  this  between  the  shadow  and 
jthe  substance;  when  Jesus  acknowledges  in  His  own  testimony,  in 
I  His  own  words,  that  He  did  nothing  at  all  but  as  He  received  power 
and  command  from  His  heavenly  Father.  Now  this  is  of  great  im¬ 
portance  my  friends,  to  know  that  nothing  can  divine  for  us,  that  no 
external  testimony  can  reach  to  our  state  at  all,  but  as  the  mind  is 
-  opened  by  the  Spirit,  which  is  the  same  revelation  that  Jesus  and 
the  Apostles  had.”  Ibid  p.  9". 

“  John  has  given  us  a  description  of  it,  [the  light]  by  asserting 
,  that  it  wTas  this  light,  this  Spirit  of  truth  which  was  the  only  light 
;  of  God  Almighty  in  Jesus  Christ,  which  made  him  what  he  was,  and 
.  enabled  him  to  do  what  he  was  sent  to  do.  In  Him  was  light  and 
life,  and  the  life  was  the  light  of  men,  and  this  He  declared  was  the 
i  true  light,  which  lighteth  every  man  that  cometh  into  the  world. 
Now  my  dear  friends,  do  gather  into  this  witness  for  God,  this  in¬ 
ward  light  which  our  primitive  worthies  called  the  attention  of  the 
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people  to.  Jesus  Christ  preached  to  His  disciples  the  same  thing, 
and  thus  did  the  Creator  become  fully  satisfied  with  him.”  Ib.  p.  117. 

“  If  will  give  ourselves  up  wholly  to  its  leadings  and  direc¬ 
tion  and  become  passive  like  the  meal,  it  will  also  teach  us,  that 
denying  ungodliness  and  worldly  lusts  we  should  live  soberly,  righte¬ 
ously  and  Godly  in  this  present  world,  looking  for  that  blessed  hope 
and  the  glorious  appearance  of  the  Great  God  and  Jesus  Christ  our 
Lord.  See  now  how  he  distinguishes  between  God  and  the  Son.” 
Ibid,  p.  120. 

In  this  sentence  E.  H.  deviates  from  the  language  of  the  Apostle, 
which  is  44  the  glorious  appearing  of  the  Great  God  and  our  Saviour 
Jesus  Christ.”  And  then  attempts  to  insinuate  that  the  apostle 
distinguishes  the  Son  as  inferior  to  the  Father,  though  no  such  idea 
is  to  be  found  in  the  text. 

“  This  portion  ol  his  Spirit  being  given  us  to  profit  with,  it  will 
continue  to  operate  till  it  leavens  the  whole  lump.  Herein  it  was 
that  Jesus  became  the  Son  of  God ,  through  the  life  and  power  of 
God  in  Him,  which  leavened  Him  into  His  own  holy  nature,  till  He 
was  swallowed  up,  into  the  divinity  of  His  Heavenly  Father.  Having 
been  faithful  to  the  Father  in  all  things,  His  store-home  was  opened 
to  Him  because  His  Father  could  trust  Him  with  all  His  treasures. 
He  knew  that  he  would  not  embezzle  or  make  a  wrong  use  of  these 
treasures;  but  that  He  would  wait  to  know  His  Father’s  will,  before 
He  would  dispose  of  the  things  which  were  opened  to  His  view. 
Now  here  is  the  full  and  complete  divinity  of  Jesus  Christ.  From 
what  Jesus  Himself  said,  HE  WAS  NOT  GOD.  And  this  is  life 
eternal  that  they  might  know  Thee  the  only  true  God  and  Jesus 
Christ  whom  Thou  hast  sent.”  Ibid,  p.  96. 

In  this  instance  Elias  Hicks  boldly  throws  off  the  disguise,  and 
positively  avows  that  44  Jesus  was  not  God.”  He  describes  the 
operation  of  the  Holy  Spirit  in  man,  by  the  simile  of  the  leaven,  and 
says  that  herein  it  was  that  Jesus  became  the  Son  of  God,  “  through 
the  life  and  power  of  God  in  Him,  which  leavened  Him  into  His 
own  holy  nature,  till  He  was  swallowed  up  into  the  divinity  of  His 
heavenly  Father.”  But  it  is  evident  that  if  it  was  requisite  for  our 
Lord  to  be  leavened  into  the  divine  nature,  then  He  must,  before  He 
was  leavened,  have  been  out  of  the  divine  nature ;  in  other  words, 
in  a  corrupt  and  sinful  state.  After  saying  that  our  Lord  was  thus 
swallowed  up  into  the  divine  nature,  he  explains  it  by  anothei 
simile,  the  opening  of  the  Father's  store-house,  which,  he  asserts, 
was  44  because  His  Father  could  trust  Him  with  all  His  treasures.’ 

44  Here,”  he  adds,  “is  the  full  and  complete  divinity  of  Jesu; 
Christ;”  that  is,  all  that  is  meant  by  the  divinity  of  Jesus  Christ,  i; 
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fully  and  completely  comprehended  in  the  operation  of  the  Spirit  of 
God  upon  the  soul,  by  which  man  becomes  leavened  into  the  divine 
nature.  This  every  true  Christian  must  experience,  and  therefore 
every  Christian  is  as  much  divine  as  was  our  blessed  Lord.  But 
Elias  Hicks  stops  not  here — he  does  not  leave  us  to  infer  his  mean¬ 
ing,  he  plainly  and  openly  avows  that  Jesus  Christ  was  not  God — 
and  has  thus  entirely  set  at  rest  the  point  which  his  followers  have 
so  long  disputed,  viz,.  That  he  does  not  believe  in  the  Scripture  di¬ 
vinity  of  our  blessed  Redeemer. 

“  If  we  believe  that  God  is  equal  and  righteous  in  all  His  ways, 
that  He  has  made  of  one  blood,  all  the  families  that  dwell  upon  the 
earth,  it  is  impossible  that  He  should  be  partial :  and  therefore  He 
has  been  as  willing  to  reveal  His  will  to  every  creature  as  He  was 
to  our  first  parents,  to  Moses  and  the  prophets,  to  Jesus  Christ 
and  His  apostles.  He  never  can  set  ANY  OF  THESE  above  us, 
because  if  He  did  He  would  be  partial.”  Phil.  Serm.  p.  292. 

We  have  here  a  positive  assertion  upon  the  certainty  of  God’s 
justice,  that  HE  never  could  have  set  Jesus  Christ  above  us.  He 
must  therefore  either  be  below  us,  or  upon  an  equality;  either  mere 
man,  or  man’s  inferior. 

“  Every  child  of  God  has  the  full  and  complete  nature,  spirit, 
and  may  I  not  say  THE  DIVINITY  OF  GOD  ALMIGHTY;  be¬ 
cause  there  is  nothing  but  divinity  in  God,  and  therefore  if  they  are 
partakers  of  His  divine  nature,  so  far  they  are  partakers  of  His  di¬ 
vinity,  according  to  the  portion  which  He  is  pleased  to  dispense: 
and  He  must  dispense  that  portion,  which  will  make  them  like 
Himself.  For  His  children  are  AS  MUCH  like  their  Almighty  Fa¬ 
ther,  as  the  children  of  the  sons  of  men  are  like  their  fathers.”  New 
York  Serm.  p.  130. 

Here  is  a  sentence  which  makes  all  Christians  equal  to,  and 
like  God.  If  the  same  resemblance  holds  between  the  children  of 
men  and  their  fathers,  and  the  children  of  God  and  God  Himself,  as 
E.  H.  asserts,  it  necessarily  follows  that  as  the  children  of  men  when 
come  to  maturity  are  men,  so  the  children  of  God,  are  all  Gods — 
and  as  the  children  of  men  do  equal,  if  not  exceed  their  fathers  in 
moral  and  physical  powers,  and  in  holiness  and  goodness,  so  the 
children  of  God  may  equal,  or  exceed  Him  in  power  and  perfection. 
Such  are  the  dreadful  consequences  which  naturally  flow  from  this 
monstrous  doctrine  of  man’s  equality  with  God.  We  can  readily 
understand  after  this  how  Elias  Hicks  may  call  Jesus  Christ  divine, 
or  apply  to  him  any  other  epithets  which  characterize  deity,  while 
it  the  same  time  he  does  not  consider  him  in  any  degree  superior  to 
a  good  Christian. 
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To  sum  up  in  one  view  all  the  sentiments  of  E.  H.  contained  in 
the  foregoing  extracts  from  his  Sermons,  he  says,  He  was  the  Son 
of  God  only  by  the  inward  operation  of  the  Holy  Spirit  in  the  soul ; 
that  he  lived  a  righteous  life  through  the  operation  of  this  Spirit; 
that  the  Spirit  was  dispensed  to  Him,  as  man  in  such  proportion  as 
infinite  wisdom  saw  necessary,  consequently  if  the  light  was  dis¬ 
pensed  to  Him ,  he  could  not  have  been  Himself  that  light,  and  if  he 
had  a  proportion  only,  he  could  not  have  the  fulness.  That  he  had 
such  a  portion  as  was  necessary  to  complete  his  work,  and  no  more , 
nothing  superfluous,  therefore,  he  could  give  nothing  to  others — 
that  the  name  of  Jesus  Christ  will  not  save  us;  that  Christ  became 
the  elect  of  God,  by  electing  God,  and  we  becomejthe  elect  by  the- 
same  means;  that  he  obtained  dominion  over  principalities,  powers 
and  dominions,  and  so  must  we,  in  the  full  sense  of  the  word;  that 
as  certainly  as  the  mark  for  the  prize  of  the  high  calling  of  God, 
was  attainable  by  Jesus  Christ,  so  certainly  it  is  attainable  by  us; 
that  Jesus  was  not  at  liberty  to  speak  a  single  word  but  as  He  re¬ 
ceived  it  from  God,  that  we  have  the  same  revelation  that  He 
had;  that  the  Light  of  God,  made  Him  what  He  was,  and  ena¬ 
bled  Him  to  do  what  He  was  sent  to  do,  and  in  consequence  of 
His  doing  this  the  Creator  became  fully  satisfied  with  Him;  rthat 
He  became  the  Son  of  God  by  being  leavened  into  the  divine  nature 
by  the  power  of  the  Spirit;  that  having  been  faithful  in  all  things, 
the  Father’s  Storehouse  was  opened  to  him,  because  His  Father 
could  trust  him,  and  knew  that  He  would  not  embezzle  or  make  a 
wrong  use  of  the  treasures,  but  would  consult  His  Father’s  will  be¬ 
fore  He  disposed  of  the  things  thus  opened  to  Him.  Finally,  that 
in  this  consists  the  full  and  complete  divinity  of  Jesus  Christ  for 
HE  WAS  NOT  GOD.  But  Elias  Hicks  not  only  thus  degrades  the 
blessed  Saviour  of  the  world,  down  to  a  level  with  the  very  frailest 
of  His  rational  creatures;  but  he  then  goes  on  to  exalt  man,  a  mere 
worm,  to  a  perfect  equality  with  his  Maker,  with  the  Omnipotent 
Jehovah.  Every  child  of  God,  says  he,  has  not  only  the  full  and 
complete  nature  and  Spirit,  but  also  the  Divinity  of  God  Almighty. 
Hence  every  child  of  God,  is  a  God,  as  much  so  as  the  children  of 
men  are  of  the  same  species  with  their  parents,  for  the  children  of 
God  are  as  much  like  their  heavenly  Father,  as  the  children  of  men 
are  like  their  parents.  Can  we  characterize  such  sentiments  by 
any  other  epithet  than  that  of  blasphemous.  Surely  if  they  are  not 
blasphemy,  we  know  not  what  deserves  the  term!  Let  us  now  turn, 
from  this  appalling  picture,  to  the  consoling  and  precious  testimony 
of  the  divine  record;  the  Holy  Scriptures  of  Truth. 

“  In  the  beginning  was  the  Word,  and  the  Word  was  with  God, 
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and  the  Word  was  God.”  “All  things  were  made  by  Him,  and 
without  Him  was  not  any  thing  made  that  was  made.”  “  That  was 
the  true  Light  that  lighteth  every  man  that  cometh  into  the  world — 
He  was  in  the  world,  and  the  world  was  made  by  Him,  and  the 
world  knew  Him  not — He  came  unto  His  own,  and  His  own  re¬ 
ceived  Him  not |  but  as  many  as  received  Him,  to  them  gave  He 
power  to  become  the  sons  of  God,  even  to  them  that  believe  on  His 
name.'”  “And  the  Word  was  made  Jlesh  and  dwelt  among  us ,  (and 
we  beheld  His  glory,  the  glory  as  of  the  only  begotten  of  the  Father,) 
full  oT  grace  and  truth.”  “  And  of  His  fulness,  have  all  we  received, 
and  grace  for  grace;  for  the  law  was  given  by  Moses,  but  grace  and 
truth  came  by  Jesus  Christ:  no  man  hath  seen  God  at  any  time, 
the  only  begotten  Son,  which  is  in  the  bosom  of  the  Father,  He  hath 
declared  Him.”  John,  i. 

^  Can  we  believe  for  a  moment  that  He  whom  the  inspired  Evange¬ 
list  thus  describes  as  one  with  the  Father,  as  the  only  begotten  Son 
of  God,  by  whom  the  worlds  were  made,  the  True  Light  which  en- 
lighteneth  every  man  that  cometh  into  the  world — the  Eternal  Word 
which  was  made  flesh,  full  of  grace  and  truth,  of  whose  fulness  all 
v^e  have  received,  and  who  gives  power  to  become  the  Sons  of  God 
to  all  that  receive  Him  and  believe  in  His  name — can  we  believe 
that  this  holy  Being  was  what  E.  Hicks’s  assertions  make  Him,  the 
child  of  Joseph,  a  mere  frail  mortal  man,  that  He  had  only  a  mea¬ 
sure  of  the  Spirit,  that  He  needed  regeneration,  and  was  liable  to 
fall.  Such  an  idea  is  directly  the  reverse  of  what  the  Scriptures 
teach  as  truth. 

“For  God  so  loved  the  world,  that  He  gave  His  only  begotten 
Son,  that  whosoever  believeth  in  Him  should  not  perish,  but  have 
everlasting  life.”  “He  that  believeth  on  Him  is  not  condemned:  but 
he  that  believeth  not  is  condemned  already,  because  he  hath  not 
believed  in  the  name  of  the  only  begotten  Son  of  God.”  John,  iii. 
“For  He  whom  God  hath  sent  speaketh  the  words  of  God:  for  God 
giveth  not  the  Spirit  by  measure  unto  Him.  The  Father  loveth  the 
Son,  and  hath  given  all  things  into  His  hand.”  “  For  as  the  Father 
raiseth  up  the  dead,  and  quickeneth  them,  even  so  the  Son  quicken- 
eth  whom  He  will:  for  the  Father  judgeth  no  man,  but  hath  commit¬ 
ted  all  judgment  unto  the  Son ;  that  all  men  should  honour  the  Son 
even  as  they  honour  the  Father.  He  that  honoureth  not  the  Son, 
honoureth  not  the  Father  which  sent  Him.”  “  And  this  is  the  will 
of  Him  that  sent  me,  that  every  one  which  seeth  the  Son,  and  be¬ 
lieveth  on  Him,  may  have  everlasting  life,  and  I  will  raise  him  up 
at  the  last  day.”  vi.  “It  is  written  in  the  prophets,  And  they 
shall  be  all  taught  of  God.  Every  man,  therefore,  which  hath 
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heard  and  Hath  learned  of  the  Father,  cometh  unto  ME.”  “Verily, 
verily,  I  say  unto  you,  lie  that  believeth  on  me,  hath  everlasting 
life.  I  am  that  bread  of  Life.”  “Jesus  said  unto  them,  Verily, 
verily,  I  say  unto  you,  before  Abraham  ivas,  I  Am.”  viii.  “I 
am  the  door:  by  me  if  any  man  enter  in,  he  shall  be  saved,  and 
shall  go  in  and  out  and  find  pasture.”  x.  “  My  sheep  hear  my 
voice,  and  I  know  them,  and  they  follow  me:  and  I  give  unto  them 
eternal  life,  and  they  shall  never  perish,  neither  shall  any  man  pluck 
them  out  of  my  hand.  My  Father  which  gave  them  me  is  greater 
than  all,  and  no  man  is  able  to  pluck  them  out  of  my  Father’s  hand; 
I  and  my  Father  are  one.”  “  Jesus  saith  unto  her,  I  am  the  re¬ 
surrection  and  the  life:  he  that  believeth  in  ME,  though  he  were 
dead,  yet  shall  he  live:  and  whosoever  liveth  and  believeth  in  me 
shall  never  die.”  xi.  “  I  am  come  a  light  into  the  world,  that  who¬ 
soever  believeth  on  me  should  not  abide  in  darkness.”  xii.  “Jesus 
saith  untoriiim,  I  am  the  way,  the  truth  and  the  life — no  man  cometh 
unto  the  Father  but  by  ME.”  xiv.  “  Howbeit,  when  He  the  Spirit 
of  Truth  is  come,  He  will  guide  you  into  all  truth:  for  He  shall  not 
speak  of  himself,  but  whatsoever  He  shall  hear  that  shall  He  speak — 
and  He  will  show  you  things  to  come.  He  shall  glorify  me,  for  He 
shall  receive  of  mine,  and  shall  show  it  unto  you.  All  things  that 
the  Father  hath  are  mine:  therefore  said  I,  that  He  shall  take  of 
mine  and  shall  show  it  unto'  you.”  xvi.  “  I  came  forth  from  the 
Father,  and  am  come  into  the  world,  again  I  leave  the  world  and 
go  to  the  Father.”  “  And  now,  0  Father,  glorify  thou  me  with 
thine  own  self,  with  the  glory  which  I  had  with  thee  before  the  world 
was.”  xvii.  “  And  all  mine  are  thine,  and  thine  are  mine;  and  I 
am  glorified  in  them.”  “And  Thomas  answered  and  said  unto 
him,  My  Lord  and  my  God.”  John,  xx.  “Therefore  let  all  the 
house  of  Israel  know  assuredly,  that  God  hath  made  that  same 
Jesus  whom  ye  have  crucified,  both  Lord  and  Christ .”  Acts,  ii. 
“  Be  it  known  unto  you  all,  and  to  all  the  people  of  Israel,  that 
by  the  name  of  Jesus  Christ  of  Nazareth,  whom  ye  crucified,  whom 
God  raised  from  the  dead,  even  by  Him,  doth  this  man  stand  here 
before  you  whole.  This  is  the  stone  which  wras  set  at  naught  of  you 
builders,  which  is  become  the  head  of  the  corner.  Neither  is  there 
salvation  in  any  other:  for  there  is  none  other  name  under  hea¬ 
ven,  given  among  men,  ivhereby  ive  must  be  saved.”  Acts,  iv. 
“  Whose  are  the  fathers,  and  of  whom  as  concerning  the  flesh, 
Christ  came,  who  is  over  all,  GOD,  blessed  forever.”  Rom.  ix. 
“  Who  is  the  image  of  the  invisible  God,  the  first  born  of  every 
creature:  for  by  Him  w'ere  all  things  created  that  are  in  heaven  and 
that  are  in  earth,  visible  and  invisible,  whether  they  be  thrones  or 
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dominions,  or  principalities  or  powers:  all  things  were  created  by 
Him  and  for  Him:  and  He  is  before  all  things ;  and  by  Him  all 
things  consist,  and  He  is  the  head  of  the  body  the  church,  who  is 
the  beginning,  the  first  born  from  the  dead,  that  in  all  things  He 
might  have  the  pre-eminence.  For  it  pleased  the  Father  that  in  Him 
should  all  fulness  dwell.”  Coloss.  i.  “  For  in  Him  dwelleth  all  the 
fulness  of  the  Godhead  bodily.”  ii.  “  Who  being  in  the  form  of 
God  thought  it  not  robbery  to  be  equal  ivith  God,  but  made  Himself 
of  i*o  reputation,  and  took  upon  Him  the  form  of  a  servant,  and  was 
made  in  the  likeness  of  men;  and  being  found  in  fashion  as  a  man, 
He  humbled  Himself,  and  became  obedient  unto  death,  even  the 
death  of  the  cross.  Wherefore  God  also  hath  highly  exalted  Him, 
and  given  Him  a  name  which  is  above  every  name,  that  at  the  name 
of  Jesus  every  knee  should  bow,  of  things  in  heaven,  and  things 
in  earth,  and  things  under  the  earth,  and  that  every  tongue  should 
confess  that  Jesus  Christ  is  Lord  to  the  glory  of  God  the  Father.” 
Phil.  ii. 

Such  is  the  glorious  and  divine  character  of  the  Lord  Jesus,  de¬ 
lineated  in  the  Sacred  Volume  by  the  inspired  penman.  They  un¬ 
hesitatingly  confer  upon  Him  the  titles  which  are  peculiar  to  Deity, 
and  attribute  to  His  agency,  works  which  nothing  short  of  Omnipo¬ 
tence  could  accomplish.  The  doctrine  of  the  Divinity  and  Godhead 
of  our  blessed  Saviour  forms  one  of  the  most  important  features  in 
the  great  plan  of  Christian  redemption — it  may  well  be  considered 
as  the  foundation  stone  of  the  whole  fabric.  This  essential  doctrine 
is,  as  we  have  seen,  most  unequivocally  denied  by  E.  H.  in  numer¬ 
ous  instances;  his  denial,  however,  does  not  in  the  smallest  degree 
invalidate  its  truth;  it  only  furnishes  us  with  another  warning  of  the 
danger  of  indulging  a  spirit  of  speculation  in  religious  matters,  and 
departing  from  the  divine  testimony  of  the  inspired  writings. 


On  the  Propitiatory  Sacrifice  of  Jesus  Christ. 

“  By  what  means  did  Jesus  suffer?  The  answer  is  plain,  by  the 
bands  of  wicked  men,  and  because  His  works  were  righteous  and 
theirs  were  wicked.  Query.  Did  God  send  Him  into  the  world  pur- 
joseVy  to  suffer  death  by  the  hands  of  wicked  men?  By  no  means; 
>ut  to  live  a  righteous  and  godly  life,  (which  was  the  design  and  end 
if  God’s  creating  man  in  the  beginning,)  and  thereby  be  a  perfect 
xample  to  such  of  mankind  as  should  come  to  the  knowledge  of 
Dm  and  of  His  perfect  life.  For,  if  it  was  the  purpose  and  will  of 
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God  that  He  should  die  by  the  hands  of  wicked  men,  then  the  Jews, 
by  crucifying  Him,  would  have  done  God’s  will,  and  of  course, 
would  all  have  stood  justified  in  His  sight,  which  could  not  be.  But 
it  was  permitted  so  to  be,  as  it  had  been  with  many  of  the  prophets 
and  wise  and  good  men  that  were  before  Him,  who  suffered  death 
by  the  hands  of  wicked  men  for  righteousness  sake,  as  ensamples  to 
those  that  came  after,  that  they  should  account  nothing  too  dear  to 
give  up  for  the  truth’s  sake,  not  even  their  own  lives.” 

4  4  But,  I  do  not  consider  that  the  crucifixion  of  the  outward  body 
of  fiesh  and  blood  of  Jesus  on  the  cross ,  was  an  atonement  for  any 
sins  but  the  legal  sins  of  the  Jews;  for  as  their  law  was  outward,  so 
their  legal  sins  and  their  penalties  were  outward,  and  these  could 
be  atoned  for  by  an  outward  sacrifice;  and  this  last  outward  sacrifice 
was  a  full  type  of  the  inward  sacrifice  that  every  sinner  must  make, 
in  giving  up  that  sinful  life  of  his  own  will,  in  and  by  which  he  hath 
from  time  to  time,  crucified  the  innocent  life  of  God  in  his  own  soul; 
and  which  Paul  calls  ‘the  old  man  with  his  deeds,’  or  ‘the  man  of 
sin  and  son  of  perdition,’  who  hath  taken  God’s  seat  in  the  heart, 
and  there  exalte th  itself  above  all  that  is  called  God,  or  is  wor¬ 
shipped,  sitting  as  Judge  and  Supreme.  Now  all  this  life,  power, 
and  will  of  man,  must  be  slain  and  die  on  the  cross  spiritually,  as 
Jesus  died  on  the  cross  outwardly,  and  this  is  the  true  atonement, 
which  that  outward  atonement  was  a  clear  and  full  type  of.” 

“  And  inasmuch  as  those  idle  promulgators  of  original  sin  believe 
they  are  made  sinners  without  their  consent  or  knowledge,  which, 
according  to  the  nature  and  reason  of  things,  every  rational  mind 
must  see  is  impossible;  so  likewise  they  are  idle  and  ignorant  enough 
to  believe  they  are  made  righteous  without  their  consent  or  know¬ 
ledge,  by  the  righteousness  of  one  who  lived  on  the  earth  near  two 
thousand  years  before  they  had  an  existence,  and  this  by  the  cruel 
hands  of  wicked  men  slaying  an  innocent  and  righteous  one;  and 
these  are  bold  and  daring  enough  to  lay  this  cruel  and  unholy  act  in 
the  charge  of  Divine  Justice,  as  having  purposely  ordained  it  to  be 
so:  but  what  an  outrage  it  is  against  eveiy  righteous  law  of  God  and 
man,  as  the  Scriptures  abundantly  testify.  See  Exod.  c.  xxiii.  v.  7. 

4  Keep  thee  far  from  a  false  matter,  and  the  innocent  and  righteous 
slay  thou  not,  for  I  will  not  justify  the  wicked.’  Deut.  c.  xxvii.  v. 
25.  ‘Cursed  be  he  that  taketh  reward  to  slay  an  innocent  person;’ 
and  much  might  be  produced  to  show  the  wickedness  and  absurdity 
of  the  doctrine,  that  would  accuse  the  perfectly  just,  all-wise,  and 
merciful  Jehovah,  of  so  barbarous  and  cruel  an  act,  as  that  of  slay-* 
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ing  His  innocent  and  righteous  Son.  to  atone  for  the  sins  and  iniqui* 


ties  of  the  ungodly.” 
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“  Surely,  is  it  possible,  that  any  rational  being  that  has  any  right 
sense  of  justice  or  mercy,  that  would  be  willing  to  accept  forgiveness 
of  his  sins  on  such  terms!!!  Would  he  not  rather  go  forward  and 
offer  himself  wholly  up  to  suffer  all  the  penalties  due  to  his  crimes, 
rather  than  the  innocent  should  suffer  !  Nay — was  he  so  hardy  as  to 
acknowledge  a  willingness  to  be  saved  through  such  a  medium,  would 
it  not  prove  that  he  stood  in  direct  opposition  to  every  principle  of  jus¬ 
tice  and  honesty ,  of  mercy  and  love,  and  show  himself  to  be  a  poor  sel¬ 
fish  creature,  And  unworthy  of  notice !!!”  E.  H.’s  letter  to  Shoemaker'. 

It  is  only  necessary  to  remark  that  the  direct  inference  from  these 
extracts  is,  that  Jesus  Christ  came  into  the  world  only  to  live  a 
righteous  and  Godly  life,  which  is  the  end  and  object  of  every  man’s 
coming  into  the  world ;  that  His  crucifixion  was  not  an  atonement 
for  the  sins  of  the  world;  but  merely  for  the  legal  sins  of  the  Jew's; 
that  no  man  possessing  a  proper  sense  of  justice  or  mercy  would  be 
willing  to  accept  the  forgiveness  of  his  sins  through  that  atonement, 
but  would  rather  sufl'er  all  the  torment  and  punishment  due  to  his 
crimes;  and  that  every  one  who  shows  any  willingness  to  receive 
the  pardon  which  a  gi-acious  God  has  offered  on  the  terms  of  that 
atonement,  proves  himself  to  be  standing  in  direct  opposition  to 
every  principle  of  justice  and  honesty,  mercy  and  love,  and  to  be  a 
poor  selfish  creature,  unworthy  of  notice.  Let  us  now  hear  what  the 
Scriptures  say  on  the  same  subject. 

“  Even  as  the  son  of  man  came  not  to  be  ministered  unto  but  to 
minister,  and  to  give  His  life  a  ransom  for  many.”  Matt.  xx. 
“Oh  fools  and  slow  of  heart,  to  believe  all  that  the  prophets  have 
spoken.  Ought  not  Christ  to  have  suffered  these  things,  and  to  en¬ 
ter  into  His  glory.”  Luke,  xxiv.  “And  He  said  unto  them,  thus 
it  is  written,  and  thus  it  behoved  Christ  to  suffer ,  and  to  rise  from 
the  dead  the  third  day,  and  that  repentance  and  remission  of  sins, 
should  be  preached  in  His  name  among  cdl  nations  beginning  at 
Jerusalem.”  “  And  as  Moses  lifted  up  the  serpent  in  the  wilder¬ 
ness,  even  so  must  the  son  of  man  be  lifted  up,  that  whosoevei 
believeth  in  Him  should  not  perish  but  have  eternal  life.”  John,  iii. 
“  And  I,  if  I  be  lifted  up  from  the  earth,  will  draw  all  men  unto 
Me.  This  He  said  signifying  what  death  He  should  die.”  xii.  “Ye 
men  of  Israel  hear  these  words,  Jesus  of  Nazareth  a  man  approved 
of  God  among  you,  by  miracles  and  wonders  and  signs  which  God  did 
by  Him  in  the  midst  of  you,  as  ye  yourselves  also  know;  Him  being 
delivered  by  the  determinate  counsel  and  fore-knowledge  of  God,  ye 
have  taken,  and  by  wicked  hands  have  crucified  and  slain.”  Acts,, 
i.  “  But  those  things  which  God  before  had  showed  by  the  mouth 
of  all  His  prophets,  that  Christ  should  suffer,  He  hath  so  fulfilled." 
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iii.  “  For  of  a  truth  against  Thy  Holy  child  Jesus,  whom  Thou 
hast  anointed  both  Herod  and  Pontius  Pilate,  with  the  Gentiles  and 
the  people  of  Israel  were  gathered  together,  for  to  do  whatsoever 
Thy  hand  and  Thy  counsel  determined  before  to  be  done.”  iv. 

In  direct  contradiction  to  these  declarations  of  Holy  Scripture, 
Elias  Hicks  asserts  that  our  blessed  Lord  did  not  come  into  the 
world  to  suffer  death,  but  merely  to  live  a  righteous  and  godly  life, 
and  thereby  to  be  a  good  example.  That  God  permitted  His  death, 
as  He  had  permitted  that  of  many  other  wise  and  good  men  for 
righteousness  sake^  thus  making  our  Lord  to  be  nothing  more  than  a 
mere  martyr.  .. 

“  The  next  day  John  seeth  Jesus  coming  unto  him  and  saith  be¬ 
hold  the  Lamb  of  God,  which  taketh  away  the  sin  of  the  world.” 
John,  i.  “Ye  know  nothing  at  all,  nor  consider  that  it  is  expedient 
for  us,  that  one  man  should  die,  for  the  people  and  that  the  whole  na¬ 
tion  perish  not.  And  this  spake  he  not  of  himself,  but  being  high 
priest  that  year,  he  prophecied  that  Jesus  should  die  for  that  nation, 
and  not  for  that  nation  only,  but  that  also  He  should  gather  together 
in  one  the  children  of  God  that  were  scattered  abroad.”  John,  xi. 
“  Being  justified  freely  by  His  gi'ace,  through  the  redemption  that 
is  in  Christ  Jesus,  whom  God  hath  set  forth  to  be  a  propitiation 
through  faith  in  His  blood,  to  declare  His  righteousness  for  the  re¬ 
mission  of  sins  that  are  past,  through  the  forbearance  of  God.” 
Horn.  iii.  “  For  He  hath  made  Him  to  be  sin /or  us,  who  knew  no 
sin,  that  we  might  be  made  the  righteousness  of  God  in  Him.” 
Corinth,  v.  “  Who  gave  Himself  for  our  sins,  that  He  might  deli¬ 
ver  us  from  this  present  evil  world,  according  to  the  will  of  God 
and  our  father.”  Galat.  i.  “  And  you  that  w'ere  sometime  alien¬ 
ated  and  enemies  in  your  minds  by  wicked  works,  yet  now  hath  He 
reconciled  in  the  body  of  His  flesh  through  death.”  Colos.  i.  “For 
Christ  also  hath  once  suffered  for  sins,  the  just  for  the  unjust,  that 
He  might  bring  us  to  God.”  Pet.  iii.  “  And  if  any  man  sin  we 
have  an  Advocote  with  the  Father,  Jesus  Christ  the  righteous:  and 
He  is  the  propitiation  for  our  sins  and  not  for  ours  only,  but  also 
for  the  sins  of  the  whole  world.”  John,  ii. 

Such  is  the  language  of  inspiration: — in  opposition  to  this  E.  H. 
declares  that  the  sacrifice  of  our  Lord  on  the  cross,  was  not  an 
atonement  for  any  sins  but  the  legal  sins  of  the  Jews,  and  conse¬ 
quently  all  the  world  beside  are  excluded. 

“But  God  commendeth  His  love  toward  us,  in  that  while  we  were 
yet  sinners  Christ  died  for  us.  Much  more  then,  being  now  justified 
by  His  blood  we  shall  be  saved  from  wrath  through  Him.  For  if 
when  use  were  enemies  we  ivere  reconciled  to  God  by  the  death  of  His 
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Son,  much  more  being  reconciled,  we  shall  be  saved  by  His  life. 
And  not  only  so,  but  we  joy  also  in  God,  through  our  Lord  Jesus 
Christ,  by  whom  we  have  now  received  the  atonement.”  Rom.  v. 
“  By  the  which  will  we  are  sanctified,  through  the  offering  of  the 
body  of  Jesus  Christ  once  for  all.”  “But  this  man  after  He  had 
offered  one  sacrifice  for  sins,  forever  sat  down  on  the  right  hand  of 
God.”  “  For  by  one  offering  He  hath  perfected  forever  them  that 
are  sanctified .”  Heb.  x. 

Elias  Hicks  makes  the  outward  offering  of  Christ  only  a  type  of 
the  inward — but  so  far  from  its  being  a  type ,  the  Scripture  asserts 
it  is  by  this  one  offering  that  those  who  are  sanctified  are  perfected. 
E.  H.  says  the  sacrifice  of  man’s  will  is  the  true  atonement,  but  the 
Scripture  no  where  proposes  such  a  notion,  on  the  contrary,  it  says 
that  through  our  Lord  Jesus  Christ  we  have  now  received  the 
atonement.  Although  the  doctrine  of  imputative  righteousness  forms 
a  subject  of  ridicule  for  E.  H.;  and  its  believers  are  considered  by 
him  “  idle  and  ignorant” — yet  our  confidence  in  the  truth  of  the 
apostles’  testimony  is  not  hereby  lessened.  They  spake  what  they 
knew  and  witnessed  ;  and  it  remains  to  be  a  certain  truth,  confirm¬ 
ed  by  the  experience  of  every  sincere  Christian,  that  all  our  righte¬ 
ousness  is  but  as  filthy  rags. 

“  Therefore  as  by  the  offence  of  one,  judgment  came  upon  all 
men  to  condemnation,  even  so  by  the  righteousness  of  one,  the  free 
gift  came  upon  all  men  unto  justification  of  life;  for  as  by  one  man’s 
disobedience  many  were  made  sinners,  so  by  the  obedience  of  one 
\  shall  many  be  made  righteous .”  Rom.  v.  “Be  ye  kind  to  one 
another,  tender-hearted,  forgiving  one  another,  even  as  God,  for 

I  Christ's  sake,  hath  forgiven  you.”  Eph.  iv.  “  For  there  is  one  God, 
and  one  Mediator  between  God  and  men,  the  man  Christ  Jesus,  who 
gave  Himself  a  ransom  for  all,  to  be  testified  in  due  time.”  Tim.  ii. 
“  Who  His  own  self  bare  our  sins  in  His  own  body  on  the  tree, 
that  we  being  dead  to  sins,  should  live  unto  righteousness;  by 
whose  stripes  ye  were  healed 1  Peter,  ii. 

This  blessed  gospel  doctrine,  thus  solemnly  sanctioned  by  divine 
authority,  E.  H.  not  only  openly  oppugns,  but  asks  whether  it  be 
possible  that  any  rational  being  that  has  any  right  sense  of  justice  or 
mercy,  would  be  willing  to  Accept  forgiveness  of  his  sins  on  such 
:erms?  Nay  was  he  so  hardy  as  to  acknowledge  a  willing)iess  to  be 
laved  through  such  a  medium ,  would  it  not  prove  that  he  stood  in 
lirect  opposition  to  every  principle  of  justice  and  honesty,  of  mercy 
md  love,  and  show  himself  to  be  a  poor  selfish  creature,  and  un- 
■vorthy  of  notice.  But  however  unbelievers  in  the  doctrine  of 
Christian  redemption,  may  refuse  to  accept  the  forgiveness  of 
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their  sins  upon  such  terms;  may  turn  away  with  haughty  contempt 
from  the  gracious  offers  of  Salvation  through  the  Mediation  and. 
atonement  of  Jesus  Christ,  and  count  its  humble  and  contrite  re¬ 
ceivers,  as  poor  selfish  creatures  unworthy  of  their  notice,  yet  we 
have  the  highest  authority  for  believing  that  all  those  who  are  per¬ 
mitted  through  adorable  mercy  to  enter  into  the  kingdom  of  heaven, 
will  be  of  that  number,  who  can  with  humble  yet  holy  joy,  unite  in 
the  heavenly  anthem,  “  Thou  art  worthy ,  for  thou  wast  slcdn,  and 
hast  redeemed  us  to  God  by  thy  blood  out  of  every  kindred,  and 
tongue,  and  people,  and  nation ;  and  hast  made  us  unto  our  God, 
kings  and  priests,  and  we  shall  reign  on  the* earth.”  “Worthy 
is  the  Lamb  that  was  slain,  to  receive  power  and  riches  and  wisdom 
and  strength,  and  honour  and  glory  and  blessing.  Blessing  and 
honour,  and  glory  and  power,  be  unto  Him  that  sitteth  upon  the 
throne,  and  unto  the  LAMB  forever  and  ever.”  . 


Reason. 

“  Right  reason  is  as  much  a  gift  of  God,  as  any  gift  that  we  can 
receive,  therefore,  nothing  but  the  rational  soul  is  a  recipient  for 
divine  revelation;  and  when  the  light  shines  upon  it  and  shows  any 
object,  reason  brings  it  to  the  lest .”  [Here  then  reason  is  clearly 
made  the  ultimate  test  of  divine  revelation.  ]  “  If  it  is  kept  in  the  right 
order  and  under  the  regulating  influence  of  the  divine  law,  it  brings 
things  to  balance,  and  it  is  brought  to  know  every  thing  which  may 
rise  up,  although  at  first  sight.  If  it  will  not  accord  with  right  rea¬ 
son,  we  must  cast  it  off  as  the  work  of  Antichrist.  All  that  the 
Almighty  requires  of  us,  will  always  result  in  reality;  and  we  are 
not  to  believe  anything  which  does  not  so  result.  Here  now  wre  see 
how  easy  it  is  to  go  along,  if  we  pursue  the  right  course;  but  as  free 
agents  we  can  reason  ourselves  into  a  belief  that  wrong  is  right.” 
Phil.  Serm.  p.  207. 

It  appears  to  us  extraordinary  that  reason  should  be  the  test  of 
divine  revelation,  the  balancing  power  whereby  the  mind  is  to  dis¬ 
tinguish  between  truth  and  the  work  of  Antichrist,  and  yet  that  it 
should  be  capable  of  such  corruption  as  to  represent  wrong  to  be 
right.  If  it  be  told  us,  that  revelation  or  the  light,  is  the  regulator 
of  reason,  then  we  come  at  once  to  the  plain  fact,  that  revelation  and 
not  reason  is  the  test  and  balancing  power,  by  which  the  mind  judges^ 
of  the  truth  or  error  of  impressions  made  upon  it. 

“  The  outward  sun  brings  things  to  us,  through  the  medium  of  our 

*  • 
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external  senses.  And  this  divine  light,  or  internal  sun,  is  a  revealer 
of  secrets  to  the  rational  soul,  and  reason  is  the  balance  poiver  in  the 
soul,  and  is  to  make  use  of  what  revelation  has  furnished  it  with.''’ 
p.  205. 

“  Here  now  when  this  is  the  case,  the  things  in  the  law  of  God 
are  explained,  and  opened  to  our  minds;  the  rational  soul  has  mate¬ 
rials,  Spiritual  materials ,  to  look  over  and  consider  whether  there  is 
any  thing  that  is  imprudent,  any  thing  that  is  a  counterfeit.  For  we 
find  that  Antichrist  transforms  himself  into  an  angel  of  light  to  de¬ 
ceive,  and  if  possible,  would  deceive  the  very  elect.”  [What  is  this 
Antichrist?  E.  H.  denies  there  is  any  devil  distinct  from  man.]  “I 
say,  if  Antichrist  brings  any  thing  up  which  has  a  counterfeit  ap¬ 
pearance,  our  reason  is  a  balancing  principle.  And  here  if  it  is  kept, 
and  has  been  kept  in  right  order,  we  shall  discern  between  truth  and 
error,  because  reason  and  truth  and  the  law  of  God,  never  act  con¬ 
trary  to  the  understanding  given  to  the  rational  soul.”  p.  207. 

Here  we  see  reason,  truth  and  the  law  of  God,  all  put  on  an 
equality.  Neither  of  them  ever  act  contrary  to  the  understanding 
of  man.  How  then  can  man  go  astray — his  understanding,  his  rea¬ 
son,  truth  and  the  law  of  God,  all  impel  him  one  way,  and  that  way 
must  be  the  right  one — hence  we  have  only  to  consult  our  reason 
and  understanding  and  we  cannot  go  wrong.  Reason  is  E.  H.?s 
balancing  principle;  the  faculty  by  which  he  discerns  between  truth 
and  error. 

“Now  we  learn,  as  rational  creatures,  that  God  spoke  to  the 
Israelites  not  only  as  such,  but  that  he  always  addresses  us  as  ra¬ 
tional  creatures.  Were  we  not  rational  creatures  we  could  not  un¬ 
derstand:  for  nothing  is  a  recipient  for  the  Spirit  of  God  but  the 
rational  soul,  and  therefore  we  are  always  to  understand  him  ration¬ 
ally;  for  this  is  according  to  the  nature  of  things .  ”  N.  Y.  Sermons, 
p.  85. 

“  As  reason  is  a  dormant  principle,  without  revelation,  so  when 
God  is  pleased  to  reveal  things  unto  the  immortal  souls  of  the  chil¬ 
dren  of  men,  they  are  then  seen  rationally  and  then  reason  has 
an  opportunity  to  exercise  its  balancing  and  comparing  principle  in 
man,  and  therefore  there  is  a  tivofold  revelation  to  man.”  Ibid, 
p.  90. 

If  reason,  without  revelation,  is  a  “  dormant  principle,”  as  E.  H. 
asserts,  he  must  mean  something  very  different  fiom  what  is  gene¬ 
rally  understood  by  the  term  revelation.  We  see  many  men  in 
whom  reason  is  actively  exerting  herself,  who  by  their  unholy  lives 
give  evidence  that  they  know  very  little  of  divine  revelation — nay, 
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who  totally  disbelieve  it.  It  cannot  then  be  divine  revelation  to  which 
E.  H.  alludes,  because  reason  is  not  dormant  in  those  who  entirely 
deny  that.  It  is  evident  to  us,  that  his  two-fold  revelation  resolves 
itself  into  the  light  of  nature  and  the  revelation  of  reason. 

“  By  means  of  the  light  of  the  sun  the  soul  has  a  capacity  of  ex¬ 
ercising  itself  upon  outward  things.  If  we  take  away  our  reason, 
we  could  make  no  proper  use  of  them.  Will  men  give  away  their 
reason  for  any  thing?  Will  they  give  away  reason  and  take  the 
Bible?  No — because,  without  this,  their  Bible  would  be  good  for 
nothing.”  [This  is  the  very  cause  why  so  many  masters  of  reason 
have  rejected  and  denied  the  Bible.  While  attempted  to  scan 
its  mysteries  by  reason ,  and  to  make  this  the  test  of  its  sacred  doc¬ 
trines,  they  were  perfectly  unintelligible  to  them,  and  therefore,  as 
they  would  not  give  up  tlieir  own  reason  as  the  balancing,  compar¬ 
ing  principle,  they  rejected  the  Bible  altogether.]  “We  cannot, 
with  all  our  reasoning  powers,  however,  penetrate  into  the  things 
of  God,  or  that  which  concerns  the  soul  of  man.”  [How  then  can 
reason  be  the  test,  or  balancing  and  comparing  principle,  in  things 
which  he  says  it  cannot  penetrate  into  ?  It  is  a  contradiction.] 
“  When  we  turn  inward,  we  find  something  which  the  outward 
senses  cannot  comprehend.  It  is  this  revealing  Spirit,  that  gives  us 
a  view  of  the  things  of  God,  and  our  minds  can  then  act  upon  them.” 
[But  if  we  cannot  comprehend ,  how  are  we  to  believe  in  it,  since  E. 
H.  says  we  must  believe  nothing  but  what  we  do  comprehend.] 
“  There  is  no  recipient  for  that  revelation  but  the  soul  of  man;  for 
the  things  of  God  are  not  to  be  seen  by  our  natural  senses,  but  in 
our  own  souls.  And  here,  our  reason  draivs  conclusions  which  are 
comforting  and  cheering .”  [Then  the  conclusions  of  reason  and 
not  the  consolations  of  the  Gospel,  are  to  cheer  and  comfort  the 
Christian.]  “  Therefore  we  are  not  to  try  these  things  by  external 
matter ;  for  if  we  should  try  the  operations  of  our  souls,  by  books , 
we  set  the  letter  above  the  Spirit,  we  turn  back  to  darkness,  for  the 
letter  killeth,  but  the  Spirit  only  giveth  life.” — Phil.  Sermons,  p. 
IS.  The  substance  of  the  argument  in  this  extract,  is  directed  to 
prove  that  reason,  and  not  the  Bible,  is  the  proper  test  of  those  re¬ 
velations  which  may  be  made  to  the  mind  of  man,  and  that  where 
the  testimony  of  the  Sacred  volume  opposes  the  operations  of  our 
own  minds,  the  authority  of  these  is  paramount  to  that. 

From  the  foregoing  quotations  it  is  most  evident  that,  although  Elias 
Hicks  says  so  much  of  the  Light,  and  the  Spirit,  and  exalts  it  as 
the  only  Saviour,  and  the  source  of  true  knowledge,  yet  he  makes 
reason  the  judge  and  test  of  its  communications  to  the  mind.  He 
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says  the  law  of  God  never  acts  contrary  to  the  understanding  given 
to  the  rational  \oul  of  man :  and  as  he  makes  reason  the  balancing: 
and  comparing  principle,  and  judge  of  immediate  revelations,  how 
much  more  likely  will  he  be  to  resort  to,  and  rely  upon  it,  in  his 
conclusions  respecting  the  divine  testimony  of  the  sacred  volume. 
The  revelations  there  recorded,  are  “  Spiritual  materials,”  which, 
with  the  eye  of  reason,  he  will  look  over,  and  consider  whether 
“there  is  any  thing  imprudent,  any  thing  that  is  counterfeit, ”  con¬ 
tained  in  them;  any  thing  which  does  not  square  with  reason,  his 
“  balancing  and  comparing  principle.”  We  may  here  perceive  the 
foundation  of  that  favourite  axiom  which  he  so  earnestly  enforces, 
that  we  are  not  to  believe  what  we  cannot  comprehend.  Having 
established  reason  as  the  judge,  the  balancing  and  comparing  prin¬ 
ciple,  in  divine  things,  whatever  may  be  incompatible  with  its  dic¬ 
tates  or  decisions,  is  rejected  as  unworthy  of  belief,  as  the  deceiv- 
ings  of  Antichrist.  He  goes  a  step  further,  and  asserts  that  “  no¬ 
thing  can  make  us  believe  rightly,  but  our  own  knowledge  and  expe¬ 
rience.” — Sermons,  p.  508.  Belief  is  the  assent  of  the  mind,  found¬ 
ed  on  the  testimony  of  another,  respecting  things  which  we  ourselves 
do  not  certainly  know,  and  of  course  depends  not  on  our  own 
knowledge  or  experience,  but  the  credibility  of  the  asserter.  Hence 
if  the  above  assertion  of  E.  H.  be  correct,  all  right  belief  must  be  at 
an  end,  since  nothing  can  produce  it  but  our  oivn  knowledge.  We 
can  perceive  from  this  assertion,  why  his  discourses  seldom  enforce 
the  necessity  of  faith,  without  which  it  is  declared  to  be  impossible 
to  please  God.  While  he  is  willing  to  avail  himself  of  the  holy  Scrip¬ 
tures,  whenever  any  part  of  their  testimony  can  be  pressed  into  his  ser¬ 
vice,  he  gets  rid  of  the  force  of  those  truths  which  he  does  not  admire, 
by  establishing" reason  as  the  discriminating  and  comparing  power. 
W  e  are  awrare  that  the  revelations  of  the  Holy  Spirit  are  never  un¬ 
reasonable  or  irrational:  yet  the}'  are  above  reason,  and  cannot  be 
subjected  to  it  as  a  test,  or  touchstone  of  their  truth.  They  are 
ever  accompanied  with  an  evidence  that  brings  conviction  of  their 
truth,  and  which  is  a  sufficient  authority  for  full  and  implicit  belief. 
The  mind  of  a  humble  Christian  is  furnished  with  that  faith  which 
s  the  gift  of  God,  and  which,  without  consulting  with  flesh  and 
flood,  or  resorting  to  human  reason  as  a  comparing  power,  enables 
t  to  receive  and  to  believe  all  those  communications,  which  a  gra¬ 
cious  God  is  pleased  to  make  to  it,  whether  through  the  medium  of 
he  Scriptures  of  truth,  or  by  the  immediate  operation  of  the  Holy 
spirit.  For  ourselves,  we  see  ample  cause  to  conclude  from  the 
uotations  which  we  have  here  given,  and  others  of  a  similar  nature 
vhich  could  be  adduced,  that  much  as  E.  H.  says  of  the  Spirit  ol 
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Truth,  and  the  Divine  Light,  it  all  resolves  into  the  light  of  nature 
or  the  revelation  of  human  reason.  To  this  he  appeals  as  the  ulti¬ 
mate  test  of  religious  truths,  and  consequently  it  must  be  with  him 
paramount  to  all  other  authority. 


Religion. 

“  Ml  that  we  have  to  do ,  is  to  keep  every  tlesire  regulated  by  the 
standard  of  truth ;  and  as  we  keep  up  this  engagement,  we  are  im¬ 
proving  the  moments  as  they  pass.  Here  our  improvement  is  all 
entered  for  us  upon  the  CREDIT  side;  we  are  made  creditors  for 
our  right  improvement.  So  on  the  contrary,  if  we  neglect  the  pro¬ 
per  improvement,  it  is  placed  to  the  debtor  side.  It  is  a  common 
maxim,  and  a  good  one,  that  short  reckonings  make  long  friends. 
If  it  was  only  our  care  every  day  of  our  lives  to  lo<$k  over  the  ac¬ 
tions  of  the  day,  and  see  how  our  accounts  stand  with  our  Creator, 
how  greatly  should  we  be  benefited  by  this  self-examination.  Would 
not  a  prudent  book-keeper ,  if  he  did  right,  bring  up  his  debt  and  cre¬ 
dit  every  night,  that  he  might  know  how  things  stood?  Then  how 
much  more  so  in  the  business  of  salvation ,  ought  we  to  endeavour  to 
improve  every  moment  of  the  passing  time  from  day  to  day,  and  never 
let  an  evening  pass  over,  without  looking  over  and  turning  over  the 
leaf,  to  see  where  the  balance  would  strike ,  whether  in  favour  or 
against.  If  it  be  against  us,  let  us  double  our  diligence  the  succeeding 
day,  to  retrieve  our  lost  time.  Let  us  strive  to  have  a  balance  in  our  1 
favour  from  season  to  season,  and  from  day  to  day.  If  this  were  our 
concern,  although  we  were  not  joined  in  society  with  any  profession  of 
religion ,  were  these  our  engagements,  all  would  be  well,  all  these 
would  become  one,  and  make  that  society  which  is  the  only  militant 
church  on  earth.  However  scattered,  they  would  feel  for  one  an-  j 
other,  and  whenever  they  passed  by  one  another  they  would  be  im-  ; 
pressed  by  the  one  Spirit  to  become  one  body,  and  made  to  drink  into  j 
the  one  Spirit.  This  I  call  religion;  but  I  consider  no  profession  of  | 
religion  to  be  religion  at  all.”  Philad.  Serin,  p.  44. 

Here  is  a  religion  of  works  indeed — a  complete  return  to  the  doc-  ; 
trine  of  “  works  of  supererogation, ”  on  which  the  lucrative  trade  of  j 
granting  indulgences  was  founded.  Elias  Hicks,  makes  religion  to 
consist  in  an  account  current  between  God  and  man.  When  man 
‘ 4  neglects  the  proper  improvement  of  the  moments  as  they  pass,” 
it  is  placed  to  his  debit.  But  when  he  improves  them,  it  is  placed 
on  the  credit  side;  in  other  words,  God  is  then  made  debtor.  He 
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adds,  4 ‘let  us  strive  to  have  a  balance  in  our  favour  from  day 
to  day;”  that  is,  to  keep  the  Almighty  always  in  our  debt. 
This,  he  says,  is  true  religion.  Now  to  apply  this  to  practice. 
Suppose  a  man  by  “  endeavouring  to  improve  every  moment  of  the 
passing  time  from  day  to  day,”  should  accumulate  a  large  “  balance 
in  his  favour ,”  then  he  may  sin  as  much  as  he  pleases,  so  as  he 
takes  care  not  to  let  the  debit  side  outbalance  his  credits:  and  thus 
by  occasionally  doing  a  good  deed  or  two,  to  help  up  his  credit  side, 
he  mav  continue  sinning  all  his  life  long,  and  yet  at  last  bring  God 
in  debt  to  him.  This  is  very  convenient — if  I  wish  to  commit  any 
sin,  say  to  defraud  my  neighbour,  to  rob  him  of  his  goods,  or  to 
injure  his  reputation,  by  telling  a  lie  to  promote  my  own  views — I 
have  only  to  strive  to  have  a  “  balance  in  my  favour ,”  which  will  be 
a  little  more  than  sufficient  to  cover  the  act,  and  then  I  can  commit 
it  and  be  none  the  worse;  for  however  small  the  balance,  it  will 
still  be  in  my  favour.  It  will  be  observed  too,  that  the  debit  and 
credit  of  E.  H.’s  account  current  in  religion,  goes  by  the  time  im¬ 
proved  or  mispent,  not  by  the  enormity  of  the  sin,  or  the  greatness 
of  the  good  done,  and  therefore  the  blackest  sins,  if  done  in  a  shorter 
time,  will  be  less  debit  than  minor  offences,  which  occupy  more 
time  in  completing  them.  This  religion  of  E.  H.’s  is,  indeed,  most 
palatable  and  comforting  to  sinners,  and  presents  a  convenient  me¬ 
thod  of  tolerating  every  species  of  wickedness,  and  yet  being  strictly 
religious.  One  thing  he  should  have  told  us,  how  large  a  credit,  or 
balance  in  our  favour,  is  necessary  to  purchase  heaven,  or  whether 
any  balance,  small  or  great,  is  to  be  considered  equivalent.  He 
should  have  told  too,  how  large  a  balance  in  our  favour  it  would  be 
safe  to  trust  the  Almighty  with,  and  what  the  surplus  is  to  be  paid 
in,  after  heaven  is  fully  purchased.  All  these  are  subjects  necessa¬ 
rily  connected  withE.  H.’s  scheme,  and  which  it  is  due  from  him  to 
give  us  information  upon. 

From  such  a  religion  as  this  we  candidly  acknowledge  that  we 
turn  with  utter  abhorrence.  It  may  suit  the  cold  calculating  views 
of  a  sceptic,  who  thinks  himself  entitled  to  payment  for  every  vir¬ 
tuous  act  he  may  chance  to  perform,  but  it  is  so  directly  at  vari¬ 
ance  with  revelation,  and  with  real  piety,  so  derogatory  to  the  awful 
majesty  and  sacred  character  of  God,  that  we  are  tilled  with  fear 
and  shame  even  while  we  draw  its  features,  and  the  practical  conse¬ 
quences  which  flow  from  it.  It  excludes  the  doctrine  of  perfection, 
of  repentance,  of  amendment  of  life,  and  of  the  atonement  and  me¬ 
diation  of  the  dear  Redeemer.  It  strips  Christianity  of  every  thing 
that  is  most  lovely,  most  precious,  and  consoling,  and  makes  man 
the  Saviour  of  himself.  It  is  directly  at  variance  with  the  command 
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of  our  Saviour,  “When  ye  have  done  all ,  say  we  are  unprofitable 
servants,  we  have  clone  no  more  than  was  our  duty  to  do.”  We 
believe  it  will  ever  be  the  humble  acknowledgment  of  every  soul 
that  obtains  salvation,  “  0  Lord,  righteousness  belongeth  unto  thee, 
but  unto  us  confusion  of  faces:”  “Not  by  works  of  righteousness 
ivhich  we  have  done ,  but  according  to  His  mercy  He  saved  us,  by 
the  washing  of  regeneration  and  renewing  of  the  Holy  Ghost,  which 
He  shed  on  us  abundantly  through  Jesus  Christ  our  Saviour,  that 
being  justified  by  His  grace,  we  should  be  made  heirs  according  to 
the  hope  of  eternal  life.”  All  ouj;  righteousnesses  will  prove,  in  the 
end,  as  filthy  rags,  and  those  who  through  the  grace  given  them,  are 
enabled  to  fulfill  with  the  greatest  faithfulness,  all  the  requisitions 
of  their  divine  Master  will  ever  with  humble  reverence  acknowledge 
Him  to  be  “the  Lord,  their  righteousness.” 


Heaven. 

“If  a  state  of  heaven  is  the  only  happy  state,  why  not  strive  to 
seek  it  above  all?  Can  we  enjoy  it  too  soon?  No,  my  friends.  And 
we  never  can  enjoy  it  till  we  are  willing  to  come  into  a  condition 
suitable  /or  it.”  Ph.  Serm.  p.  76. 

“The  soul,  when  disencumbered  from  the  body,  returns  to  the. 
world  of  spirits,  to  give  an  account  of  its  deeds  while  an  agent  un¬ 
der  God,  in  the  animal  body,  with  authority  to  direct  it  as  wisdom 
should  dictate.”  Ib.  p.  165.  . 

“We  are  requested  and  recommended  not  to  be  very  careful 
about  laying  up  treasures  on  earth,  but  in  heaven,  where  neither 
moth  nor  rust  doth  corrupt,  and  where  thieves  do  not  break  through 
nor  steal.  Here  we  are  led  to  believe  that  there  is  an  opportunity 
to  lay  up  treasure  in  heaven,  that  is,  to  be  in  possession  of  heavenly 
treasure;  or  to  use  a  more  proper  expression,  to  be  in  possession  of 
heaven:  because  heaven  is  a  state.  It  is  every  where  where  God  is, 
and  heavenly  treasure  is  every  where,  where  a  person  has  it  in  his 
possession.”  Ib.  p.  275. 

In  the  New  York  Sermons,  after  remarking  at  length  on  the 
miracle  performed  by  Moses  at  Meribah,  he  says, — “  So  we  see  that 
he  shut  himself  out  of  the  land,  but  I  do  not  believe  that  he  shut 
himself  out  of  heaven.  Because  all  the  rewards  to  that  people,  with 
respect  to  the  law  covenant,  consisted  in  an  outward  land an  out¬ 
ward,  local  heaven,  and  the  enjoyment  of  pleasurable  things  on 
earth.  And  it  is  a  pitiable  thing  that  there  are  an  abundance  of  the. 
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professors  of  Christianity,  at  the  present  day,  echo  are  looking  for¬ 
ward  to  a  local  heaven.  What  ignorance!  Heaven  is  every  where, 
where  God  is.  It  is  his  presence  that  makes  heaven;  and  when  the 
soul  is  prepared  to  meet  him,  there  is  life.  In  thy  presence  is  ful¬ 
ness  of  joy;  at  thy  right  hand,  there  are  rivers  of  pleasure  forever¬ 
more.  Heav.cn  is  every  where  where  God  and  his  rationed  creatures 
are.  It  is  not  a  local  place  by  any  means.”  N.  Y.  Serai,  p.  92,  93. 

It  seems  to  be  difficult  for  E.  H.  entirely  to  shake  off  the  idea  of 
the  locality  of  heaven:  hence  he  speaks  in  our  first  extract  of  being 
brought  into  a  condition  suitable  for  it;  but  if  heaven  is  only  a  state 
or  condition,  then  this  will  amount  to  being  brought  into  a  condition 
suitable  for  that  condition — which  is  nonsense.  He  says,  the  soul 
when  disencumbered  of  the  flesh  returns  to  the  ivorld  of  spirits. 
What  does  he  mean  by  the  world  of  spirits?  If  he  believes  in  the 
!  existence  of  a  world  that  has  no  locality,  or  in  the  future  existence 
of  spirits  without  a  place  to  exist  in,  he  believes  what  neither  he 
nor  we  can  comprehend.  E.  H.  says,  heaven  is  every  where  where 
God  and  his  rational  creatures  are.  But  God  is  omnipresent — he 
?  fills  all  space — therefore  heaven  must  be  every  where,  and  every 
thing  must  be  in  the  state  of  heaven.  The  sinner  trembles  at  the 
prospect  of  judgment — the  Spirit  of  God  in  his  conscience  is  a  swift 
witness  against  his  wickedness,  and  brings  him  under  remorse  and 
condemnation.  Is  he  too  in  heaven — is  he  in  the  heavenly  state? 
We  have  ourselves  heard  Elias  Hicks  publicly  declare,  that  God 
is  as  much  in  hell  as  in  heaven.  Now,  if  heaven  is  every  where, 
where  God  is,  what  distinction  is  there  between  heaven  and  hell? 
It  is  evident  there  can  be  none — they  are  confounded.  The  Scrip¬ 
tures  tell  us  that  when  the  soul  puts  off  the  flesh,  God  gives  it 
such  a  body  as  he  will,  that  the  souls  of  the  righteous  do  always  be¬ 
hold  the  face  of  their  Father  who  is  in  heaven — that  John  saw  a 
great  throne  and  him  that  sat  thereon — and  an  innumerable  com¬ 
pany  who  were  redeemed  out  of  all  nations  who  stood  before  the 
throne;  and  are  we  to  suppose  that  all  these  exist  without  place — 
without  locality — merely  in  idea?  No — so  surely  as  the  soul  ex¬ 
ists  in  that  life  which  is  to  come,  so  certainly  it  must  have  a  place 
to  exist  in.  The  spirits  of  just  men  made  perfect  will  not  only  be 
in  a  heavenly  state,  but  in  heaven  itself,  agreeably  to  that  saying  of 
the  apostle, — 44  For  we  know  that  if  our  earthly  house  of  this  taber¬ 
nacle  were  dissolved,  we  have  a  building  of  God,  an  house  not  made 
with  hands,  eternal  in  the  heavens.”  The  following  passages  of 
Scripture  will  also  confirm  this  view: — 

44  Thy  will  be  done  in  earth  as  it  is  in  heaven.”  Matt.  vi.  “And 
t  came  to  pass  as  the  angels  were  gone  away  from  them  into  hca- 
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vcn.”  Luke,  ii.  “And  it  came  to  pass,  while  he  blessed  them  he 
was  parted  from  them  and  carried  up  into  heaven .”  Luke,  xxiv.  “So 
then,  after  the  Lord  had  spoken  unto  them  he  was  received  up  into 
heaven ,  and  sat  on  the  right  hand  of  God.”  Mark,  xvi.  Now,  as 
we  must  believe  that  our  Lord  was  in  a  heavenly  state  of  mind  be¬ 
fore  this  event  took  place,  of  which  the  evangelists  speaks,  so  it  is 
evident  that  the  heaven  int^  which  he  was  received  up  was  a  place 
and  not  a  state. 

“  But  he  being  full  of  the  Holy  Ghost,  looked  up  stedfastly  into 
heaven ,  and  saw  the  glory  of  God,  and  Jesus  standing  on  the  right 
hand  of  God,  and  said,  Behold,  I  see  the  heavens  opened ,  and  the 
Son  of  man  standing  on  the  right  lia«d  of  God.”  Acts,  vii.  “For 
Christ  is  not  entered  into  the  holy  places  made  with  hands,  [the 
outward  tabernacle, 3  which  are  the  figures  of  the  true,  but  into 
heaven  itself,  now  to  appear  in  the  presence  of  God  for  us.”  Heb.  ix. 

It  is  mortifying  to  be  under  the  necessity  of  selecting  passages 
from  the  Sacred  Volume,  to  support  a  doctrine  so  generally  received 
by  all  who  make  any  pretensions  to  the  Christian  name;  but  as  E.  H.  * 
asserts  that  heaven  has  no  locality,  it  seems  proper  that  some  of 
those  texts  which  prove  a  contrary  opinion  should  be  brought  into 
view.  It  may  preserve  the  unwary  from  imbibing  his  erroneous  and 
unfounded  notions. 


Original  State  of  Man — his  fall ,  and  the  Garden  of  Eden. 

Speaking  of  our  blessed  Saviour,  he  says, 

“In  His  childhood  He  was  perfect  in  innocency;  free  from  all 
kinds  of  defilement ,  as  man  ivas  created  in  the  beginning ,  and  so  it 
might  have  been,  with  all  that  God  created,  as  the  Scripture  decla¬ 
ration  proves.  They  were  made  innocent,  undefiled,  and  unpolluted: 
but  without  knowledge  and  ivithout  any  capacity  to  obtain  knowledge 
through  any  other  medium  than  their  Creator.  They  were  endowed 
with  a  capacity  to  receive  it  from  Him,  as  a  teacher,  but  no  capacity 
to  obtain  true  knowledge,  independently  of  their  Creator.  This  1  \ 
consider  to  be  the  state  of  man  in  the  beginning;  and  of  every  chili 
when  born  into  the  world.  God  said,  let  us  make  man  in  our  own 
image,  in  our  own  likeness.  And  how  was  he  made?  As  to  his 
animal  form  and  frame;  he  was  made  of  the  dust  of  the  earth,  for  1 

dust  thou  art  and  unto  dust  thou  shait  return.  Now  this  was  in  re-  1 

• 

lation  to  his  animal  body,  which  is  composed  of  the  dust,  and  to  j 1 
dust  returns,  as  is  self-evident  to  all  of  ug.  But  wherein  was  he  1 
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constituted  the  image  of  the  Holy  One?  He  placed  in  this  animal 
body  a  portion  of  his  own  Spirit ;  for  there  is  but  one  self-existing 
Spirit:  eternal  and  self-existing  comprehends  all  power,  all  wisdom, 
all  goodness,  and  every  thing  must  be  attributed  to  Him  by  man. 
And,  therefore,  to  be  in  the  image  of  God,  we  must  partake  of  his 
own  nature,  and  have  a  portion  of  His  own  blessed  Spirit  to  animate 
the  soul  and  make  it  immortal ,  as  God  is  immortal.”  Ph.  Serm.  p.  66. 

From  the  language  of  this  extract,  it  is  evident  that  E.  H.  be¬ 
lieves  that  man  has  sustained  no  injury  by  the  fall  of  Adam:  he 
makes  the  state  of  man  in  the  beginning,  and  that  of  every  child 
born  into  the  world  to  be  precisely  the  same.  This  is  contrary  to 
Scripture  and  to  experience.  Adam  was  not  only  created  innocent 
but  in  the  very  image  of  God.  Capable  at  once  of  holding  immediate 
intercourse  with  his  Maker,  and  of  receiving  and  obeying  His  com¬ 
mands.  All  his  mental  and  corporeal  powers  were  doubtless  com¬ 
pletely  developed — and  fully  adequate  to  the  due  discharge  of  the 
duties  of  the  high  station  in  which  he  was  at  once  placed.  But  the 
case  is  very  different  with  infants.  They  come  into  the  world  in  a 
weak  and  helpless  condition  as  regards  bodily  powers,  and  it  is  long 
before  the  intellectual  faculties  are  so  evolved  as  to  qualify  them 
for  receiving  the  divine  law.  Adam  not  only  lost  the  blessed  state 
in  which  he  was  created,  by  yielding  to  the  tempter,  but  he  was 
thereby  weakened  and  rendered  more  liable  to  future  assaults — his 
appetites  which  before  were  held  in  proper  subordination,  now  gain¬ 
ed  an  undue  ascendency  over  him,  whereby  he  became  a  more  easy 
prey  to  his  potent  enemy.  Although  children  are  free  from  guilt, 
until  they  actually  commit  sin,  yet  they  are  born  in  the  image  of  the 
earthly.  The  earliest  propensities  which  they  discover  are  those  of 
animal  nature,  which  are  prone  to  evil;  and  though  through  Jesus 
Christ  our  Lord,  what  was  lost  in  Adam  is  fully  made  up,  yet 
as  at  that  early  age  they  are  incapable  of  receiving  or  obeying  any 
law,  so  they  cannot  be  in  that  condition  in  which  he  was  originally 
created.  It  appears  also  from  his  assertions,  that  E.  H.  does  not 
believe  the  souls  of  the  wicked  to  be  immortal;  since,  he  says, 
man  must  partake  of  the  divine  nature,  and  have  a  portion  of  His 
own  blessed  Spirit  to  make  him  immortal.  This  is  not  the  condition 
of  the  wicked;  they  are  not  partakers  of  the  divine  nature,  and  there- 
i  fore,  on  the  assertion  of  E.  H.  they  cannot  be  immortal. 

“  Here  we  see  him  having  the  sole  control  of  the  body,  and  there- 
ifore,  the  body  was  made  in  a  beautiful  shape;  and  stood  erect  upon 
the  earth.  The  soul  was  within,  and  the  body  was  subject  to  it;  it 
acted  no  part  which  was  not  consistent  with  the  divine  will.  Every 
jact  must  have  been  righteous.  As  man  was  made  in  the  image  of 


(  4*  ) 


God,  every  act  would  be  a  righteous  ad.  But  from  this  happy 
state  man  fell — from  this  blessed  condition  we  all  fell,  for  all  have 
sinned  and  come  short  of  the  glory  of  God,  and  therefore,  stand  in 
need  of  being  born  again.  ”  Phil.  Sermons,  p.  67. 

“  Now  we  can  see  how  it  would  lower  down  the  human  being,  if 
he  knew  that  God  Almighty  had  fixed  him  so  that  he  could  not  fall. 
What  a  wretchechstate,  when  compared  with  that  condition  which 
the  Almighty  intended  for  man  in  the  beginning.  He  made  him 
and  fixed  him  in  a  proper  abode ,  he  made  this  abode  a  place  of  pro¬ 
bation.  Here  he  was  made  pure  and  clean  from  every  defilement, 
but  without  a  knorvTcflgc  of  pleasure  or  pain,  and  had  he  fixed  him 
otherwise  he  would  have  remained  in  an  insensible  state.  But  he 
was  fixed  so  as  to  rise  out  of  this  inanimate  state,  into  one  more 
glorious,  one  far  above  this  animal  state,  after  a  probationary  time/’ 
lb.  231. 


The  reader  will  observe  the  contradiction  between  this  quotation 
and  the  one  which  immediately  precedes  it.  In  one  he  represents  the 
primeval  state  of  man  as  “  a  happy  and  blessed  condition,”  in  which 
every  act  must  be  a  righteous  act.  In  the  next  he  says  it  was  “  an 
insensible,  animal,  inanimate  state,”  without  a  knowledge  of 
pleasure  or  pain,  and  that  man  was  to  rise  out  of  this  wretched  state, 
into  one  more  glorious  and  far  above  it. 

“We  find  that  our  first  parents  had  a  law  given  to  them  in  plain 
characters,  and  yet  as  they  brought  no  knowledge  into  the  world 
with  them  they  had  it  all  to  acquire.  This  was  a  state  which  the 
sequel  proves  was  a  probationary  one.  They  were  easily  tempted 
away  from  the  commands  which  the  Almighty  had  given  them;  and 
this  was  from  a  desire  which  the  Almighty  had  impressed  upon  their 
minds  to  seek  after  knowledge.  For  man  being  wholly  dependent  on 
God  Almighty  would  have  made  no  attempt  to  seek  after  knowledge , 
had  not  the  Lord  impressed  upon  him  this  desire  to  seek  it.  So  that 
the  desire  and  propensity  to  seek  after  knowledge,  is  a  work  of  Al¬ 
mighty  God,  and  man  could  not  have  fulfilled  the  end  of  his  crea¬ 
tion  unless  he  had  these  desires.  We  know  that  we  have  all  a  great 
many  of  these  desires  and  propensities,  and  we  could  not  do  without 
one  of  them.  This  is  the  ground  of  temptation,  and  this  it  is  that 
constitutes  our  probationary  state.”  N.  Y.  Serm.  p.  82. 

It  appears  from  this,  that  the  whole  ground  of  man’s  temptations 
is  the  act  of  his  Maker.  He  has  given  him  certain  passions,  or  pro¬ 
pensities,  or  desires,  which  E.  H.  says  are  the  ivork  of  God,  neces 
sary  to  enable  man  to  fulfill  the  object  of  his  creation,  and  that  he 
could  not  do  without  one  of  them;  yet  these  constitute  man’s  temp¬ 
tation.  Now  we  would  ask  are  these  passions  good  or  evil — the 
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answer  is  plain — if  they  are  the  work  and  gift  of  God,  they  must  he 
good.  How  then  does  E.  H.  make  them  man’s  tempter? 

“Man  was  created  and  placed  in  a  garden  of  trees,  full  of  trees, 
which  he  was  to  dress  and  keep  them  in  order.  And  what  were  the 
trees  in  the  garden  of  Eden  ?  They  were  the  propensities  of  man,  in 
his  animal  body.  These  are  the  trees  that  will  grow  if  they  are  not 
kept  downby  pruning.” — Phil.  Sermons,  167.  It  would  seem  from 
this  figure,  that  man’s  animal  body  is  the  garden  of  Eden. 

“This  was  the  situation  of  the  great  body  of  the  Israelites,  when 
the  Almighty  sent  Jesus  Christ  as  a  deliverer  for  them,  to  intro¬ 
duce  them  into  a  better  covenant  state  and  condition,  which  was  the 
last  and  blessed  covenant  of  God  to  the  children  of  men:  the  same 
covenant  of  light  and  life,  which  he  made  with  our  first  parents 
when  placed  in  the  Paradise  of  God,  which  was  no  particular  local 
spot,  but  a  state  and  condition  of  the  soul,  which  was  suitable  to  have 
communion  with  its  Maker.  And  what  was  it  that  cast  them  out  of 
this  blessed  state  ?  It  was  their  presuming  to  know  good  and  evil 
for  themselves;  undertaking  to  know  as  God  knows.” — New  York 
Sermon  p.  88.  We  would  ask  does  the  Almighty  know  good  and 
evil,  by  the  commission  of  sin?  This  was  the  case  of  our  first  pa¬ 
rents,  and  it  would  be  the  inference  from  this  expression,  that  it  was 
likewise  so  with  God.  If  it  is  a  sin  for  man  to  know  as  God  knows, 
would  not  the  inference  be  that  there  must  be  sin  in  the  Almighty. 

“  What  is  this  Serpent  ?  Why  in  the  allegory  which  Moses  has 
given  us,  he  has  allusion  to  the  Serpent,  the  natural  one;  for  he 
says,  the  serpent  being  the  most  subtle  of  any  beast  of  the  field.  Here 
we  see,  if  he  was  a  beast  of  the  field,  he  was  not  an  inhabitant  of 
heaven  or  of  hell.  Well,  what  was  he?  Why  he  was  a  beast  of 
the  field  which  the  Lord  God  had  made,  and  which  he  had  pronounced 
very  good.  Now  let  us  attend  to  this  allusion.  It  will  spread 
great  light  upon  our  understandings,  because  he  was  undoubtedly 
opening  instruction  to  the  rational  souls  of  men,  as  men,  as  immor¬ 
tal  beings.  Therefore  his  words  must  be  considered  allegorical ’.” — 
Phil.  Sermons,  p.  279. 

“  What  is  Eden’s  Garden  my  friends  ?  It  is  the  place  where  the 
Lord  God  is  pleased  to  commune  with  his  creatures  face  to  face, 
and  no  where  else:  it  is  every  where,  where  God  is.” — lb.  113. 

“  For  God  must  be  the  tree  of  the  knowledge  of  good  and  evil. 
There  ivas  no  tree  of  the  knowledge  of  good  and  evil  but  God  him¬ 
self.  Can  wre  suppose  there  was  any  thing  that  could  distinguish 
between  good  and  evil,  but  that  God  who  created  all  things.  There¬ 
fore  man  by  assuming  to  know  good  and  evil  contrary  to  the  cotn- 
i  mands  of  God,  was  guilty  of  taking  the  fruit  of  the  tree.  It  is  an 
allegory.” — lb.  317- 
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Here  is  a  jargon  which  it  is  difficult  to  comprehend.  He  says 
God  is  the  tree  of  the  knowledge  of  good  and  evil — that  man  by  as¬ 
suming  to  know  good  and  evil,  was  guilty  of  taking  of  the  fruit  of 
this  tree — in  other  words,  was  guilty  of  partaking  of  the  fruit  of  God. 
This  is  indeed  incomparable  nonsense.  We  have  before  shown  that 
E.  H.  says  we  must  not  only  possess  the  nature  and  spirit,  but  the 
very  divinity  of  Almighty  God,  consequently  we  must  partake  not 
only  of  the  fruit,  but  of  the  tree  (God)  itself;  and  if  to  take  the  fruit 
be  a  crime,  E.  ll  makes  it  necessary  for  us  to  commit  a  greater  in 
taking  the  tree  also. 

To  sum  up  in  one  sketch,  some  of  the  strange  notions  avowed  in 
these  extracts— E.  H.  argues  that  we  are  all  born  in  the  same  moral 
condition  in  which  Adam  was  created;  that  there  is  no  such  place 
as  heaven — that  paradise  was  no  particular  local  spot  on  earth — that 
instead  of  man  being  placed  in  a  local  garden,  the  garden  of  Eden 
was  placed  in  his  animal  body — that  the  trees  in  the  garden  are 
man's  natural  propensities — 'that  God  is  the  tree  of  knowledge  of 
good  and  evil,  and  that  Moses’  account  of  the  creation  is  only  an 
allegory.  Let  us  now  hear  what  the  Bible  says: 

“And  the  Lord  God  formed  man  of  the  dust  of  the  ground,  and 
breathed  into  his  nostrils  the  breath  of  life,  and  man  became  a  living 
soul.” — Gen.  ii. — E.  XL  says  that  God  placed  in  the  animal  body, 
a  portion  of  his  own  Spirit,  and  this  constituted  the  image  of  the 
Holy  One.  Now  are  we  to  understand  from  this,  that  the  portion 
of  the  Spirit  thus  dispensed,  constitutes  man’s  sold?  and  that  those 
who  have  not  this  Spirit,  have  no  souls?  This  Spirit,  says  E.  H. 
makes  the  soul  immortal — then  either  the  wicked  have  no  souls,  or 
they  are  not  immortal. 

“  And  the  Lord  God  planted  a  garden,  eastvmrd  in  Eden,  and 
there  he  put  the  man  whom  he  had  formed.”  E.  H.  says  that  this 
garden  is  no  particular  local  spot,  but  a  heavenly  state.  But  Adam 
was  created  in  a  heavenly  state,  being  in  the  image  of  God,  before 
he  was  put  into  the  garden,  therefore  Eden  cannot  be  a  state,  it  must 
be  a  place. 

“  And  out  of  the  ground  made  the  Lord  God  to  grow  every  tree 
that  is  pleasant  to  the  sight,  and  good  for  food:  the  tree  of  life  also 
in  the  midst  of  the  garden,  and  the  tree  of  knowledge  of  good  and 
evil.”  “  And  the  Lord  God  took  the  man,  and  put  him  into  the  gar¬ 
den  of  Eden  to  dress  it  and  to  keep  it.  And  the  Lord  God  command¬ 
ed  the  man  saying,  of  every  tree  of  the  garden  thou  mayest  freely 
eat ,  but  of  the  tree  of  the  knowledge  of  good  and  evil,  thou  shalt  not 
eat  of  it,  for  in  the  day  that  thou  eatest  thereof,  thou  shalt  surely 
die.” 
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Elias  Hicks  says  these  trees  are  the  propensities  of  man.  It  will 
follow  then  that  man  is  at  liberty  to  partake  freely  of  all  his  propen¬ 
sities,  except  that  one  which  leads  him  to  acquire  a  knowledge  of 
good  and  evil.  This  propensity  or  tree,  E.  H.  asserts,  is  God  him¬ 
self.  So(that  v'hile  man  may  indulge  freely  in  all  his  other  propen¬ 
sities,  he  is  for  bidden  to  participate  in  the  enjoyment  of  Him  who  is 
the  only  source  of  substantial  good.  This  propensity  he  declares  is 
the  work  of  his  Maker,  impressed  upon  man  by  the  hand  of  Almighty 
God — yet  he  is  forbidden  to  yield  to  it  in  any  degree.  Thus  he 
makes  God  give  man  a  propensity  or  desire,  compliance  with  which 
is  a  sin,  consequently  it  must  be  only  a  snare  to  him. 

“  And  they  heard  the  voice  of  the  Lord  God  walking  in  the  garden 
in  the  cool  of  the  day;”  that  is,  according  to  E.  II.  they  heard  the 
voice  of  the  Lord  God,  walking  in  a  paradisical  state.  “And  Adam 
and  his  wife  hid  themselves  from  the  presence  of  the  Lord  God,  amongst 
the  trees  of  the  garden;”  that  is,  according  to  Elias  Hicks,  “they 
hid  themselves  amongst  their  propensities .”  At  one  time  he  says 
man  was  made  in  the  image  of  God,  in  which  “every  act  would  be 
righteous,”  and  calls  this  “a  happy  state,  a  blessed  condition,” 
from  whence  he  fell;  hence  the  necessity  of  regeneration  to  regain 
this  lost  condition.  Then  he  calls  the  primeval  condition  of  our  first 
parents,  “an  animal,  inanimate,  and  insensible  state,”  “  without  a 
knowledge  of  pleasure  or  pain,”  out  of  which  Adam  was  to  rise.  If 
to  be  “  in  the  image  of  God,”  is  to  be  in  an  inanimate,  insensible,  and 
animal  condition,  how  comes  E.  H.  to  say  it  is  that  blessed  and  happy 
state,  in  which  every  act  would  be  righteous,  from  which  man  fell, 
and  to  which  he  must  be  restored?  Why  restore  him  to  an  animal, 
insensible  and  inanimate  situation,  in  which  he  would  be  destitute 
of  a  knowledge  of  pleasure  or  pain,  and  must  consequently  be  without 
motives  to  virtuous  and  holy  actions?  Why  restore  him  to  a  state,  out 
of  which  E.  H.  says  he  must  rise.  But  what  should  he  rise  to?  If 
:  he  is  already  in  the  image  of  God,  where  every  act  would  be  righte¬ 
ous,  could  he  i-ise  higher — rise  above  the  image  of  his  Maker?  Such 
are  the  absurdities  and  contradictions  which  E.  H.  frequently  runs 
himself  into.  How  are  we  to  understand  his  assertion  in  one  of  the 
New  York  Sermons,  that  he  dares  not  speak  at  random  or  he  should 
go  from  the  illuminating  Spirit  of  God.  Do  not  these  contradictions 
fully  evince  that  he  does  speak  at  random,  and  with  very  little  re¬ 
gard  to  plain  matters  of  fact.  And  is  not  the  reflection  awful  that 
one  wrho  makes  so  high  a  profession  of  being  an  inspired  gospel  min¬ 
ister,  should  be  filling  the  ears  of  the  people  with  such  absurd  and 
idle  notions. 
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On  the  Existence  of  an  Evil  Spirit. 

“But  people  are  too  generally  looking  outwardly  to  find  God: 
and  in  this  outward  looking  they  are  told  about  a  devil,  some  mon¬ 
strous  creature,  some  self-existing  creature,  that  is  terrible  in  power. 
Now  all  this  seeking  to  know  God,  and  this  devil,  or  the  serpent 
without,  is"the  work  of  darkness,  superstition,  and  tradition.  It 
hath  no  foundation,  it  is  all  breath  and  wind  without  the  power.” 
Phil.  Serm.  p.  163. 

“  What  is  the  devil?  It  is  that  cunning,  twining  wisdom,  that  ser¬ 
pentine  wisdom  of  man.  Man  is  a  being  who  i9  made  a  free  agent,  and 
with  propensities,  out  of  which  he  is  to  grow  up  into  a  more  glorious 
state.  But  by  indulging  them  beyond  the  bounds  of  wisdom  and  of 
truth,  here  is  where  the  evil  begins,  here  comes  in  that,  that  does 
us  mischief.  What  makes  a  drunkard  but  the  soul’s  indulging  the 
animal  passion  after  drink,  which  taken  to  excess  produces  drun¬ 
kenness.  It  is  nothing  but  the  excess  that  makes  the  drunkard.  Here 
now  we  see  where  sin  begins;  here  we  see  where  devils  are  created ; 
by  man  himself,  he  is  the  author  of  them  all,  as  he  is  the  only  fallen 
angel  upon  earth.”  Ibid,  p.  166. 

“  Who  are  the  devils?  Jlpostate  men  and  women  who  go  contrary 
to  God.  They  are  all  devils.  Every  thing  that  is  in  opposition  to 
the  will  of  God  is  a  devil.  In  short,  they  are  nothing  but  what  op¬ 
poses  the  law  of  light  and  the  Spirit  of  Truth  in  the  heart;  nothing 
but  what  is  in  opposition  to  the  law  of  God.  And  that  devil  is 
in  us  all;  as  sure  as  the  kingdom  of  God  is  in  us,  so  sure  the  devil  is 
in  us.  Were  you  ever  tempted  by  any  devil  but  one  in  your  own  souls? 
No — you  never  were.  There  it  is  that  we  come  to  know  God,  and 
no  where  else.  It  is  the  only  place  where  he  is  manifested.”  Ibid, 
p.  293. 

“  I  have  never  known  or  witnessed  any  evidence  of  fallen  angels 
but  those  who  are  fallen  men  and  women.  I  believe  there  never 
were  any  other  on  this  earth.”  Ib.  182. 

“We  may  remember  what  the  Apostle  declared,  that  Satan,  the 
name  given  to  that  tempting  disposition  in  us,  which  is  the  man  of 
sin,  self  and  self-will  in  man;  there  is  no  other  man  of  sin,  that  I 
ever  knew  or  found.”  Ib.  p.  37. 

“  We  need  not  look  outward  to  find  a  devil;  we  shall  find  enough 
in  us.  We  read  that  there  were  seven  devils  cast  out  of  Mary 
Magdalen.  She  had  been  a  vile  woman,  who  was  given  to  a  multi¬ 
tude  of  evil  propensities,  by  the  indulgence  of  which,  she  was 
brought  completely  under  the  power  of  them.  Her  rational  Spirit 
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became  enlisted  in  the  service  of  the  passions,  and  seven  propensities 
had  been  indulged  in,  till  they  became  as  devils  to  her.  Here  she 
went  counter  to  the  divine  will,  so  now  Jesus  quelled  all  these  and 
brought  her  into  a  sense  of  her  desperate  state.  As  she  believed  on 
him  and  looked  to  him  for  help,  as  she  gave  up  to  Him,  He  banished 
the  evil  Spirits  from  her  soul,  He  bound  the  strong  man  armed,  and 
cast  him  out,  and  as  she  was  faithful,  and  sat  down  in  humiliation 
at  His  feet  He  spoiled  all  his  goods.”  [How  could  Jesus  do  this, 
when  E.  H.  asserts  that  He  was  only  an  outward  Saviour — to  heal 
outward  diseases — that  he  had  no  power  over  the  soul — no  hand  in 
its  Salvation.]  “This  produced  a  vacuum,  and  this  vacuum  was 
filled  with  the  Holy  presence.  The  Lord  Almighty  came  in,  in 
lieu  of  it,  to  reign  over  all.  And  these  were  all  the  devils  that  were 
cast  out.  They  were  the  passions  lohich  were  inimical  to  man’s 
happiness .”  Ib.  170.  E.  H.  has  before  asserted  that  these  pas¬ 
sions  are  the  gift  of  God — that  we  could  not  do  without  them,  that 
1  they  were  given  us  that  we  might  seek  those  things  which  we  had  a 
•right  to  know:  here  he  says  they  are  inimical  to  man’s  happiness. 

It  appears  from  this  description  of  E.  H.’s  that  we  are  surrounded 
by  a  legion  of  devils,  indeed — here  is  the  cunning,  twining  wisdom 
of  man,  the  propensities,  the  animal  passions,  apostate  men  and 
women,  the  tempting  disposition,  the  man  of  sin,  self,  self-will,  and 
i  every  thing  that  is  in  opposition  to  the  will  of  God — all  these  are 
devils.  Sometimes  he  asserts  there  is  one  devil,  and  he  in  the  soul, 
again,  the  natural  appetites,  which  belong  to  the  animal  economy, 

|  are  devils;  then  the  passions,  then  the  will  which  is  an  act  of  the 
I  mind,  is  the  devil,  and  at  last  the  man  himself  is  the  devil.  Now 
j  all  this  nonsense  and  absurdity  arises  from  an  unwillingness  to  sub¬ 
mit  to  the  plain  testimony  of  Scripture — a  desire  to  appear  wise 
above  what  is  written.  The  Bible  says  nothing  of  all  this — we  read 
there — 

“  And  all  the  devils  besought  him,  saying,  send  us  into  the  swine 
that  we  may  enter  into  them.  And  forthwith  Jesus  gave  them  leave. 
And  the  unclean  Spirits  went  out,  and  entered  into  the  swine.” 
Mark,  v.  Now  apply  E.  H.’s  notions  to  this — what  will  it  make. 
The  man’s  passions  besought  Jesus  that  He  would  send  them  into 
the  swine — and  Jesus  gave  them  le^ive,  and  the  man’s  passions  went 
out  of  him  into  the  swine — of  course  then  the  man  had  no  passions, 
without  which  E.  H.  says  he  could  not  fulfil  the  object  of  his  crea¬ 
tion — and  the  swine  would  become  possessed  of  all  the  passions  and 
propensities  of  man,  which  he  says,  are  the  trees  of  the  garden,  and 
the  tree  of  knowledge  of  good  and  evil  among  the  number,  which  is 
God.  Were  such  absurdities  ever  heard  before! 
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“  Ye  are  of  your  father  the  devil,  and  the  lusts  of  your  father  yc 
will  do,  he  was  a  murderer  from  the  beginning  and  abode  not  in  the 
truth,  because  there  is  no  truth  in  him.”  John,  viii.  Elias  Hicks’s 
versio^  of  this  would  be.  Ye  are  of  your  father  the  propensity ,  and 
the  lusts  of  yo\n'  propensity  ye  will  do;  the  propensity  was  a  mur¬ 
derer  from  the  beginning,  and  abode  not  in  the  truth. 

‘■‘■Yet  Michael  the  Archangel  when  contending  with  the  devil,  (he 
disputed  about  the  body  of  Moses,)  durst  not  bring  against  him  a 
railing  accusation,  but  said  the  Lord  rebuke  thee.”  Jude,  ix.  From 
this  it  would  follow,  according  to  E.  H.  that  Michael  the  Archangel 
must  have  had  evil  passions  or  propensities,  and  have  contended  with 
these  about  the  body  of  Moses.  We  must  suppose  Michael  to  be 
divided  into  two  parts,  one  part  disputing  this  question,  and  the 
other  rebuking  itself,  which  is  Satan. 

Whatever  ridiculous  and  absurd  notions  people  may  thus  invent, 
in  order  to  get  rid  of  the  belief  that  there  is  a  devil,  it  is  evident 
from  the  testimony  of  Holy  Scripture,  and  the  experience  of  all 
those  who  have  successfully  fought  the  good  fight  of  faith,  that  there  1 
is  an  evil  Spirit,  distinct  from  man.  This  is  the  tempter  to  sin, 
who  allures  man  through  various  means,  to  draw  him  from  the 
strait  arid  narrow  way  which  leads  to  life.  And  hence  the  ne¬ 
cessity  of  observing  well  that  excellent  advice  of  the  Apostle  Peter, 
who  knew  what  he  spake,  “Be  sober,  be  vigilant;  because  your 
adversary,  the  devil,  as  a  roaring  lion,  walketh  about,  seeking  whom 
he  may  devour — whom  resist,  stedfast  in  the  faith.”  1  Pet.  v. 


Contradictions. 

It  will  probably  be  objected  by  the  friends  of  E.  H.  that  on  some 
occasions  he  has  used  expressions  which  contravene  some  of  the  senti¬ 
ments  we  have  selected  in  the  preceding  pages.  We  admit  the  fact. 
But  as  the  sentiments  which  we  attribute  to  him,  are  contained  in  his 
own  declarations,  which  he  has  frequently  repeated,  and  as  they 
form  the  general  tenor  of  his  public  discourses,  the  above  objection 
only  goes  to  show  that  he  contradicts  himself,  and  asserts  at  one 
time,  what,  through  forgetfulness,  or  from  some  other  cause,  he  de¬ 
nies  at  another.  We  have  noticed  some  of  these  contradictions  in 
the  course  of  our  remarks,  and  subjoin  the  following  as  a  further 
specimen  of  them. 

“  Search  the  Scriptures,  as  we  read  the  Bereans  did,  and  sec 
whether  these  things  are  not  so.”  Phil.  Serm.  p.  17. 
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Contradiction. 

“  Now  the  book  we  read  in  says,  search  the  Scriptures ,  but  this 
is  incorrect ,  we  rawsf  a//  see  it  is  incorrect ,  because  we  have  all  rea¬ 
son  to  believe  they  read  the  Scriptures,  and  hence  they  accused 
Jesus  of  being  an  imposter.”  Ib.  314. 

“  Oh !  that  men  of  science  might  be  aware  what  a  curse  they  are 
to  the  inhabitants  of  the  earth,  what  a  great  curse.”  P.  53. 

Contradiction. 

“  As  to  our  mechanical  things,  and  other  useful  sciences,  a  suita¬ 
ble  attention  to  them  may  be  proper.”  P.  55.  “Thousands,  and 
tens  of  thousands  have  been  forbid  the  enjoyment  of  every  good 
thing  on  earth,  even  of  common  school  learning,  and  must  it  still  be 
so?  God  forbid  it.”  P.  60. 

“  The  law  of  the  Spirit  of  life  in  me,  is  not  the  law  of  the  Spirit 
of  life  in  my  brother,  or  sister,  whose  bondage  here  may  be  different, 

'  or  differs  from  mine.  We,  therefore,  each  require  a  peculiar  law 
to  ourselves,  as  that  was  a  peculiar  law  to  that  people,  and  to  no 
others.”  Phil.  Serm.  p.  51. 

Contradiction. 

“I  feel  myself  led  by  the  grace  of  God  to  address  this  assembly 
as  one  individual.  For  as  sure  as  the  outward  law  wras  suited  to 
every  individual  Israelite  alike,  so  now  is  this  divine  law  which  is 
written  by  the  finger  of  God  upon  the  tablets  of  our  hearts,  the  same 
to  every  individual .”  New  York  Sermons,  p.  124. 

This  contradiction  is  the  more  striking  because  he  says  he  is  led  to 
declare  it  by  the  Grace  of  God.  In  the  first  assertion,  he  makes  each 
person  to  require  a  separate ,  peculiar  and  different  la wj  in  the  next, 
he  as  positively  affirms  that  this  law  is  the  same  to  every  individual. 
Now'  as  the  Grace  of  God  will  never  contradict  itself,  it  is  obvious 
that  in  one  of  these  instances,  at  least,  he  has  spoken  at  random. 

“He  (Jesus)  was  only  an  outward  Saviour  that  healed  their  out¬ 
ward  diseases — and  gave  them  strength  of  body  to  enjoy  that  outward 
good  land.  This  was  a  figure  of  the  great  Comforter,  which  he 
would  pray  the  Father  to  send  them,  an  inward  one  that  would  heal 
all  the  diseases  of  their  souls,  and  cleanse  them  from  all  their  inward 
pollutions,  that  thing  of  God,  that  thing  of  eternal  life.  It  was  the 
soul  that  wanted  salvation — but  this  no  outward  Saviour  coidd  do, 
no  external  Saviour  could  have  any  hand  in  it.  ”  Phil.  Serm.  p.  50. 

Contradiction. 

“  We  read  that  there  were  seven  devils  cast  out  of  Mary  Magda- 
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len.  She  had  been  a  vile  woman,  who  was  given  to  a  multitude  of  evil 
propensities,  by  the  indulgence  of  which  she  was  brought  completely 
under  the  power  of  them.  Her  rational  Spirit  became  enlisted  in 
th&  service  of  the  passions,  and  seven  propensities  had  been  in¬ 
dulged  in  till  they  became  as  devils  to  her.  Here  she  \yent 
counter  to  the  divine  will.  So  now  Jesus  quelled  all  these,  and 
brought  her  into  a  sense  of  her  desperate  state.  As  she  believed  on 
Him,  and  looked  to  Him  for  help,  as  she  gave  up  to  Him,  He  ban¬ 
ished  the  evil  Spirits  from  her  soul — He  bound  the  strong  man  arm¬ 
ed,  and  cast  him  out,  and  as  she  was  faithful  and  sat  down  in  humi¬ 
liation  at  His  feet,  He  spoiled  all  his  goods.”  Ibid,  p.  170. 

He  asserts  that  Jesus  was  only  an  outward  Saviour — a  mere  figure 
of  the  true  Saviour,  or  great  Comforter — that  no  outward  Saviour 
can  save  the  soul,  or  have  any  hand  in  it.  Then  he  contradicts  this 
by  declaring  that  Jesus  quelled  the  evil  Spirits  in  Mary — brought 
her  to  a  sense  of  her  desperate  state;  banished  the  evil  Spirits  from 
her  soul,  bound  the  strong  man  armed,  cast  him  out,  and  spoiled  all 
his  goods.  This  was  healing  and  saving  the  soul  completely. 

“  She  (Mary)  had  but  one  teacher,  Jesus,  in  the  outward,  and  she 
was  willing  to  sit  down  in  silence  at  His  feet,  and  wait  to  hear  the 
gracious  words  of  His  mouth.”  Phil.  Serm.  p.  109.  “And  here 
now  Mary,  and  all  the  devout  in  Israel,  looked  to  no  other  than  this 
outward  Comforter.”  Ibid,  p.  232. 

Contradiction. 

“  If  we  turn  inward  as  Mary  did,  we  shall  be  brought  into  a  state 
of  humiliation  as  she  was;  for  she  had  not  learned  any  thing  from 
without,  but  she  was  brought  into  humiliation  by  the  evidence  in  her 
own  soul.  It  teas  the  Spirit  which  revealed  to  her  Jesus,  the  Mes¬ 
siah,  who  was  prophesied  of  by  the  former  prophets.”  New  York 
Sermons,  p.  127. 

Elias  Hicks  first  asserts  unconditionally,  that  Mary  had  but  one 
teacher,  Jesus  in  the  outward — that  she  looked  to  no  other  than  this 
outivard  Comforter.  He  then  denies  this,  by  declaring  that  she 
turned  inward,  that  she  learned  nothing  from  without,  but  was 
brought  into  humiliation  by  the  evidence  in  her  own  soul,  and  that 
the  Spirit  revealed  to  her,  Jesus,  the  Messiah. 

“  He  never  could  have  designed  that  there  should  be  any  superi¬ 
ority  among  the  children  of  men,  which  should  set  one  above  ano¬ 
ther.”  Phil.  Sermons,  p.  64.  “  We  must  receive  it  from  God,  or  it 
will  be  worth  nothing,  and  therefore  as  we  are  all  equal,  when  we 
rightly  consider  the  subject,  we  cannot  presume  to  have  any  right  or 
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authority,  one  over  another,  to  impose  upon  another  a  belief,  or  any 
thing  like  it.”  Ibid,  65. 

Contradiction. 

“The  elder  ones  have  their  proper  places  in  the  family,  all  in 
regular  gradation,  one  above  another .”  Ibid,  p.  155.  “That  love 
which  is  without  dissimulation,  that  perfect  love  which  leads  us  and 
strengthens  us  to  abhor  all  evil,  and  to  cleave  to  that  which  is  good, 
and  however  contrary  to  our  interests,  to  prefer  others  above  our¬ 
selves.”  Ib.  p.  218. 

“  It  is  no  matter  whether  we  see  every  thing  alike;  the  great  point 
of  union  is  to  walk  in  the  light,  in  Christ  Jesus,  and  this  is  never  to 
be  found  but  in  our  own  souls;”  Phil.  Ser.  p.  228.  “For  as  our 
eyes  do  not  see  outward  objects  alike,  so  it  is  with  things  spiritual. 
W e  may  have  different  views,  and  all  be  right.  ”  Ibid,  p.  229. 

Contradiction. 

“  For  I  am  persuaded  that  whatever  the  views  of  this  assembly 
may  be,  however  we  may  differ  in  religious  views,  yet  there  is  but 
one  right  view,  and  that  is  to  come  to  seek  first  the  kingdom  of  God, 
and  his  righteousness.”  Ibid,  p.  204. 

“  This  spirit  led  the  ancients,  and  it  will  lead  us.  Our  experience 
will  all  correspond,  when  we  come  to  understand  this.  Our  doctrines 
will  be  alike,  brought  forth  out  of  the  treasury.”  Ib.  p.  17. 

This  is  a  singular  contradiction — first  he  says  it  is  no  matter  whe¬ 
ther  iv e  see  every  thing  alike — that  we  may  have  different  vieivs  of 
spiritual  things,  and  yet  all  be  right.  Then  he  declares  that  how¬ 
ever  our  views  may  differ,  there  is  but  one  right  view,  that  under 
the  leading  of  the  Holy  Spirit,  our  experience  will  cdl  correspond , 
our  doctrines  all  be  alike. 

“  Add  to  this  his,  (Jesus’)  holy  example  towards  his  offending 
disciple,  Judas,  that  although  he  knew  his  heart,  and  no  doubt  his 
secret  machinations  to  betray  him,  and  take  his  life,  yet  how  he 
continued  with  him.  What  goodness,  what  love,  that  he  was  per¬ 
mitted  even  at  the  Last  Supper,  to  take  part  with  his  Master;  and 
even  when  he  came  to  fulfil  his  traitorous  design,  Jesus  kissed  him! 
i  What  deep  instruction — what  a  mighty  example — ought  we  not  all 
to  come  into  the  same  disposition — the  same  condition — can  we  be 
Christians  without  it?  Can  we  do  good  and  communicate  good  with- 
i  out  it?  What  a  mighty  effect  had  this  upon  Judas — this  loving  act 
of  his  Master!  By  the  power  of  divine  love  how  he  was  overcome. 
What  a  blessed  condition .”  Phil.  Sermons,  p.  20. 

Here  is  a  conclusive  evidence  that  Elias  Hicks  seldom  looks  into 
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Sus  Bible.  His  ignorance  of  the  circumstances  of  an  event  so  mo¬ 
mentous  and  interesting  as  the  crucifixion  of  the  Saviour  can  best  be 
'accounted  for,  bj  the  little  respect  which  he  has  for  that  event,  or 
the  consequences  which  flow  from  it.  But  where  was  his  boasted 
_  light — his  sure  director,  when  he  made  this  blunder?  He  tells  the 
people  in  one  of  his  sermons,  that  he  “  dare  not  speak  at  random , 
otherwise  he  should  show  that  he  departed  from  God’s  illuminating 
Spirit .”  He  must,  however,  either  speak  at  random,  or  what  is 
worse,  wilfully  mistate  facts.  Is  it  not  awful  to  reflect,  that  one 
who  makes  such  high  pretensions,  who  claims  to  be  under  the  im¬ 
mediate  direction  of  “God’s  illuminating  Spirit,”  should  not  only 
repeatedly  contradict  himself  in  his  public  preaching,  but  actually 
state  as  matter  of  fact  what  has  no  foundation  in  truth,  and  attempt 
to  draw  from  it,  practical  religious  instruction.  We  no  where  read 
that  Jesus  kissed  Judas,  except  in  these  absurd  discourses.  The 
Holy  Scriptures  tell  us  no  such  thing — on  the  contrary,  our  blessed 
Lord  rebuked  the  treachery  of  his  apostate  disciple  in  these  words, 
“Judas,  betrayest  thou  the  Son  of  man  with  a  kiss?”  Yet  E.  H. 
says,  “What  deep  instruction — what  a  mighty  example !•— ought 
we  not  all  to  come  into  the  same  disposition — the  same  condition.” 
Here,  men,  is  deep  instruction,  and  a  mighty  example,  in  an  un¬ 
truth! !  The  kiss  which  Judas  treacherously  gave  his  Master  was 
the  signal  for  taking  him,  preconcerted  with  his  murderous  accom¬ 
plices.  “  And  he  that  betrayed  him  gave  them  a  token ,  saying. 
Whomsoever  1  shall  kiss,  that  same  is  he — take  him,  and  lead  him 
away  safely.”  But  E.  H.  goes  on  with  his  error — “  What  a  mighty 
effect  had  this  upon  Judas,  this  loving  act  of  his  Master.  By  the 
power  of  divine  love  how  he  was  overcome!  What  a  blessed  condi¬ 
tion.”  Admirable  indeed!  This  mighty  effect  was,  as  we  read,  a 
heart  so  hardened,  and  remorse  so  powerful,  that  “he  went  away 
and  hanged  himself.”  Such  are  E.  Hicks’s  perversions  of  a  simple 
fact.  Perverted  too,  when  standing  among  the  people  in  the  respon¬ 
sible  character  of  a  Gospel  minister,  and  under  the  solemn  pretence 
of  speaking  by  divine  revelation.  Does  it  not  fully  “show  that  he 
has  widely  departed  from  God’s  illuminating  Spirit,”  and  wandered 
far  into  the  mazes  of  delusion  and  error? 


Conclusion. 

The  reader  will  perceive  that  the  preceding  sketch  of  Elias  Hicks’s 
doctrines  is  delineated  in  his  own  language— it  therefore  admits  of 
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no  dispute.  It  exhibits  a  singular  medley  of  error  and  contradiction. 
We  apprehend  there  never  was  before  presented  to  the  world  a 
scheme  of  religion  claiming  Christianity  for  its  basis,  and  yet  re¬ 
sembling  it  in  so  few  of  its  features.  It  remains  now  for  every  in¬ 
dividual  to  determine  for  himself,  how  far  it  is  entitled  to  credence, 
and  what  are  the  prospects  which  it  holds  out  for  eternity.  In  mak¬ 
ing  this  decision  it  will  become  us  to  remember,  that  the  salvation 
of  an  immortal  soul  is  at  stake.  The  question  involves  considera¬ 
tions  of  the  highest  moment,  and  therefore  requires  the  most  deli¬ 
berate  examination.  Nothing  less  than  our  eternal  welfare  depends 
Upon  the  result.  If,  after  serious  reflection,  aided  by  the  secret  in¬ 
fluences  of  divine  grace,  and  the  revelation  spread  before  us  in  the 
Sacred  Volume,  we  can  bring  our  minds  to  believe  that  the  prophets, 
Jesus  Christ  our  Lord,  and  his  apostles,  were  all  in  error,  that  the 
Holy  Scriptures  are  untrue,  and  that  the  unsupported  assertion  of 
a  man  who  so  frequently  contradicts  himself,  is  to  be  received  as  of 
paramount  authority  to  all  other,  we  may  then  adopt  this  system  as 
our  own.  In  doing  this,  however,  we  should  bear  in  mind,  that  we 
renounce  at  the  same  time,  all  claim  to  that  salvation  which 
comes  by  Jesus  Christ;  for  the  two  are  so  entirely  opposed  to 
each  other,  that  he  who  cordially  embraces  one,  must,  of  n^ec' 
as  completely  reject  the  other.  For  ourselves  we  see  ab>” 
to  conclude  that  the  notions  of  Elias  Hicks  aro 
however  agreeable  they  may  be  to  tlm  • 
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Lord  Jesus,  come  quickly,  thy  servant  is  ready.  Inasmuch,  there¬ 
fore,  as  there  is  conclusive  testimony  that  the  religion  of  the  Gospel 
^s  the  only  religion  sanctioned  by  divine  authority,  and  provided  by 
infinite  wisdom  for  the  restoration  of  a  fallen  world,  and  because  it 
has  ever  been  found  all-sufficient  for  those  who  cordially  embrace  it, 
it  would  be  madness  indeed  to  forsake  it,  and  adopt  one  replete 
with  error  and  absurdity,  and  of  which  some  of  its  advocates  have 
at  last  been  forced  to  confess,  that  though  it  might  do  to  live  by,  while 
health  and  prosperity  continue,  yet  it  would  not  stand  them  in  stead 
in  the  trying  moment  of  dissolution. 


THE  END. 


